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Rebellion is coming.
Rebellion is here.
His name is Jesus.

A Religious
Animal?

For all of time, mankind has been waging a war against God and His love.
God’s righteous, holy and good ways were spurned and replaced with idols of
money, lust, power and pride. Instead of trusting the loving Creator for full
satisfaction and happiness, mankind claimed to know better, and countless
billions have suffered as a result. But no more.
Our world is broken – that much is clear. From war and ethnic cleansing
slaughtering hundreds of millions in the last century alone, to systematic
economic oppression and quiet hunger even today bringing pain and death
to countless more, to hate spewed at those who look or act a little different,
the world appears to be more of a cruel joke than a blessed creation. But
no more.
Even within each of us – each man and woman, boy and girl – our relationship
with our Creator has been broken by sin. We call ourselves good without
independence amidst others’ suffering, our hypocritical moral superiority,
and how we use other people as tools for our own ends. But no more.
Against this world of opposition, Jesus came to take the sins of the world
on himself. In doing so he began the greatest rebellion the world has ever
seen. Jesus came to rebel against the status quo and overthrow the reign of
sin, shame and suffering. He came to replace this broken world to be his own
Kingdom which is characterized by humble service, love and peace.
Christ’s Kingdom expanded and has continued to expand from that time.
Albeit imperfectly, Christians everywhere – now nearly one-third of the
spreading his message of salvation. Will you join in his rebellion against this
broken world? Will you join the Kingdom of God?
The Apostle Paul wrote “Do not be conformed to this world, but be
transformed by the renewal of your mind, that by testing you may discern
what is the will of God” (Rom 12:2). That is what this issue seeks to do.
The imperfection of Christians has been clear throughout history – crusades
and holy wars, inhospitality and inquisition, blind eyes towards the oppressed
– but that is not the story of Jesus; that is not the story of the Kingdom of
servants and faithful children who trust in God above all else. His is a society
not of patriarchal tradition, but of equal access to the Giver of Life. Not of
haughty self-righteousness, but of humble love.
I encourage you to explore this issue. Read about the origins of death and
the symbolism of the creation story, consider the witness of the Bible and
pillars of the faith and so much more. Above all, however, I pray you meet
the One who began it all and answer his call – will you join in his rebellion?
The grace of the Lord Jesus Christ and the love of God and the fellowship
of the Holy Spirit be with you all. (2 Cor 13:4)
Aaron C. Gyde, Editor-in-Chief
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Stephen Mackereth
Christian story of the Fall of Man, drawing from the work of
James Barr1, Jon D. Levenson2, and N. T. Wright3, in the hope
of reconciling that story with an evolutionary account of Man’s
origins.
INTRODUCTION AND BACKGROUND
he Judeo-Christian creation story in Gen 1-2 is unusual
among its contemporary creation stories, such as the
Egyptian, Mesopotamian, and Canaanite ones, in that
it alone claims that the world was created wisely and well by a
wise and good Creator.4 This is an extraordinary claim to make
about a world full of earthquakes and stillbirths and diseases,
any of which might lead us to believe that the world is hardly
good at all, even downright rotten. If God is good, why is His
world not so good? This is the problem of theodicy.
Judeo-Christianity confronts the problem of theodicy in
Gen 3 in the story of the Fall of Man. The story goes that it
was Man who rebelled in the middle of perfection, his hubris
upending an entire world and marring the goodness of the
Creation. It was not the Creator’s fault but the creature’s, so
we are told. The destruction caused by Man’s disobedience to
God becomes a major theme developed throughout the Old

T

Bible portrays death as an example of such destruction. As
Genesis tells, “The Lord God commanded the man, saying,
‘You may surely eat of every tree of the garden, but of the
tree of the knowledge of good and evil you shall not eat,
for in the day that you eat of it you shall surely die’” (Gen
1 Barr, James. The Garden of Eden and the Hope of Immortality. Minneapolis:
Fortress, 1993. Print.
2 Levenson, Jon D. Resurrection and the Restoration of Israel: The Ultimate Victory
of the God of Life. New Haven: Yale UP, 2006. Print.
3 Wright, N. T. “Mind, Spirit, Soul and Body: All for One and One for All:
Prof N. T. Wright.” Lecture. Society of Christian Philosophers: Regional
Meeting. Fordham University, New York. 18 Mar. 2011. NTWrightpage.com.
Web. 05 Apr. 2013.
4 See, for instance: Longman, Tremper. How to Read Genesis. Downers
Grove, IL: InterVarsity, 2005. 78-80. Print.
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whether any of the early humans were in any way responsible
for that entrance. In speaking of “Eden,”
I am thinking theologically of a state
in which there was no sin, which is to
say, Man knew and obeyed God, and all was right with the
world. Finally, as discussed earlier, I understand the “Fall
of Man” in very broad terms as the beginning of sin,

2:17). For Paul, too, the
connection between sin
and death apparently couldn’t
be clearer: he writes, “[S]in came
into the world through one man, and death through sin, and
so death spread to all men because all sinned” (Rom 5:12). At
this point many a modern (and ancient5) reader has raised a
skeptical eyebrow. Death is a consequence of sin? Are we to
“good” (as he was created to be), Man was deathless? There
couldn’t possibly have been deathless in the past, especially
if one believes Man to be descended from the primates by
an evolutionary process (which necessarily involves death
all the way down). Thus I arrive at this present task: how to
understand the story of the Fall while accepting that death,
too, was there from the beginning of life on earth?
HERMENEUTICS
Two interpretive notes:
First, when I analyze the Genesis accounts, I will be
treating them as literary documents whose truth-claims
historical claims where it is necessary to satisfy the internal
logic of the narrative. So, for example, the creation account
would not be truthful even as a story unless there is a God who
is the ultimate Author and Authority of the universe, who
created the world from nothing, in such a way that all things
were, in the beginning, good. It is in this spirit that I use the
language and terms of Genesis 1-3.
Second, I remain agnostic on whether there was a literal
Adam and Eve, whether Eden was a literal place, and similar
questions. I am interested in theological claims about Adam
insofar as they are theological claims about mankind. This
article is concerned with how death entered the world and
5 Including Athanasius, Augustine, and Calvin. See: Murphy, George.
“Human Evolution in Theological Context.” Biologos.org. N.p., n.d. Web.
5 Apr. 2013.
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relationship between God and Man. The Fall is the reason
why we are not currently living in Eden. Instead, according
to Christian theology, we live in the ground zero of the
Fall.
PREREQUISITES TO A THEORY OF THE FALL

theological problem of explaining the existence of death in a
way that is consistent with the goodness of God? Certainly a
biologically deathless man should not die of “old age” or of
his own accord. So his cells must not be harmed by oxidative
damage, or radiative damage from UV light, or any other part
of the usual aging process. But what about other causes of
death? Could a biologically deathless man ever be killed by
disease or falling onto sharp rocks, for example? Could he
drown if immersed in water? Could he starve if deprived of
food? Surely for such a man to be “deathless,” he must be
invulnerable to such dangers. Yet if this is the case, then we
are forced to hypothesize a very odd physiology for this man,
together with so many protections placed around him as to
would take nothing short of a new heavens and a new earth,
so to speak, if one were to accommodate such deathless men.
arise from the primates by a natural evolutionary process. I
say this because I do not think that animals could ever have
been deathless. Overpopulation, which I did not mention
in the human case (under the optimistic assumption that
people would eventually show some common sense and
stop reproducing when they ran out of space), would very
quickly become an enormous problem for deathless animals.
There is also the paleontological problem that we have fossil
evidence of animal death long before Man existed. So it is safe
to conclude that animals have never been deathless. But it is
evolution from ordinary mortal primates.
For these reasons, it will be assumed in this article that
there was never a time in which humans or their ancestors (or
indeed any other animals) were deathless. The project of this
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“For you are dust, and to dust you shall return.” Gen 3:22
piece is to present a theological view of death consistent with
this assumption, focusing on two themes:
i) articulate a theology of the origins of death that
is consistent with God and His creation being “very
good” in the beginning (theodicy);
ii) explain the apostle Paul’s teaching that death is a
consequence of sin (death and sin).
With these questions in mind, the investigation begins at the
beginning: in Genesis.
THE STORY OF THE FALL
Our story begins when God created a “man of dust from
the ground” and “breathed into his nostrils the breath of life,
and the man became a living creature [LXX eis psychen zosan]”
(Gen 2:7). God “put him in the garden of Eden to work it and
keep it” (Gen 2:15). God gave the man a single command: he
may eat of any tree in the garden except “‘of the tree of the
knowledge of good and evil you shall not eat, for in the day
that you eat of it you shall surely die’” (Gen 2:17). Deceived by
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the serpent, who told them that “‘You will not surely die. For
God knows that when you eat of it your eyes will be opened,
and you will be like God, knowing good and evil’” (Gen 3:45), Adam and Eve ate the fruit. Then they heard God walking
through the garden, and they were afraid, and they hid.
God then delivers judgment on the serpent, the woman,
and the man. In the last of these judgments, death enters the
picture: “By the sweat of your face you shall eat bread, till you
return to the ground, for out of it you were taken; for you are
dust, and to dust you shall return.” (Gen 3:19) After this, “‘lest
he reach out his hand and take also of the tree of life and eat,
and live forever—’ therefore the Lord God sent him out from
the garden of Eden to work the ground from which he was
taken” (Gen 3:22).
WHAT IS DEATH IN THE BIBLE?6
In order to unpack this passage, particularly the verses
“to dust you shall return” and “lest he...live forever,” it will be
helpful to make several observations on the Biblical view of
6 See Levenson ch.3-4, Barr ch.1-2, and Wright.
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biological, but also theological. The theological component
forgotten
by God, separated from Him and abandoned by Him; and
second, the consequent futility of the God-forsaken life. This
theological vision is inseparable from the very concept of
“death,” insofar as death is an enemy or has power
over us. Both the Old and New Testaments
support this reading, particularly the
Wisdom literature (esp. Job, Psalms,
Proverbs, Ecclesiastes; e.g. Ps
89:46-48) and Paul’s writings
(e.g. Rom 5-8, Eph 2).
However, there are
some very important
exceptions which are
often missed. The Old
Testament does have
a category for a ‘good
death,’ describing the
of those blessed by God:
“Abraham breathed his
last and died in a good old
age, an old man and full of
years, and was gathered to
his people” (Gen 25:8). “And
Job died, an old man, and full of
days” (Job 42:17). This will be very
important in imagining death before
the Fall. I will argue that before
Man sinned, death did not carry
the fear of being forgotten by
God, and neither death nor life
was futile.
I must emphasize, however,
that what we have just said is
not a solution to the original
problem. In Jewish thought,
the theological component
of death does not supersede
the biological component of
death, namely as cessation of
consciousness. Death was total. Where the Biblical authors
speak of being saved from death, for instance, they are not
being merely metaphorical. They invariably mean being bodily
saved from death. For instance, when Job is eventually heard
by God in his near-death state and rescued, his “salvation” is
a bodily restoration to health, rather than (say) reaching some
theological place of peace without the hoped-for biological
recovery. And as NT Wright has argued, the essential unity

of the human being (mind, body, soul all inseparable) persists
into New Testament theology as well. So there is some work
to be done.
FUTILITY
Applying these ideas to the Genesis story, James
Barr argues that “to dust you shall return” is
a punishment pertaining to the futility of
Man’s work as a consequence of sin,
not the introduction of biological
death to the world. Interestingly,
this particular judgment was
given only to Adam, though
both Eve and the serpent
also sinned and receive
their own judgments.
Two observations stand
out. Firstly, Adam is the
man of dust, so it makes
sense that the curse of
“to dust you shall return”
to him. Secondly, Adam is
the one who was given the
vocation to work and keep
the garden (Gen 2:15). That
is exiled from the garden: now he
is to tend the ground whence he came,
rather than the garden of God
(Gen 3:23). He labors over the
earthly and no longer the divine.
From the foregoing points (and
others), Barr concludes that this
punishment primarily concerns
Adam encountering futility in
his vocation of working the
ground and keeping it7
irony, the ground which will
exact from Adam so much pain
and toil will ultimately conquer
him, a humiliating inversion of

Adam’s punishment is an

earth conquering the man.
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the earth and subdue it” (Gen 1:28)). Adam’s punishment is
(adama) conquering the man (adam).8 Under Barr’s view, it is
not that Man would not have experienced biological death
before the Fall; rather, biological death got co-opted into the
7 Barr, 9.
8 Levenson, 32, expositing Barr.

the future, that all his work will get him nowhere.”
This theme is supported by Ecclesiastes 3:18-23, which
offers a grand commentary on the futility of both life and
death on account of the Fall:
9

I said in my heart with regard to the children of man
that God is testing them, that they may see that they
themselves are but beasts. For what happens to the
children of man and what happens to the beasts is
the same; as one dies, so dies the other. They all have
the same breath, and man has no advantage over the
beasts, for all is vanity. All go to one place. All are
from the dust, and to dust all return. Who knows
whether the spirit of man goes upward and the spirit
of the beast goes down into the earth? So I saw that
there is nothing better than that a man should rejoice
in his work, for that is his lot. Who can bring him to
see what will be after him?
The bulk of the New Testament teachings on death
and the Fall generally support these basic intuitions. As Paul
writes, the Creation was subjected to “futility” and “bondage
to decay” on account of Man’s sin (Rom 8:20-21). With this
underlying theology of death in mind, we can make more
sense out of the two classic ‘trouble passages’ in Paul’s
exposition of the Genesis story. These are “sin came into the
world through one man, and death through sin, and so death
spread to all men because all sinned—” (Rom 5:12) and “by a
man came death” (1 Cor 15:21). By comparing Rom 5 with the
style of the next three chapters, it seems clear that death is not
a strictly biological thing for Paul. In one place, for instance,
he says that in baptism Christians die to their sins and are
brought “from death to life” (Rom 6:13, cf. Eph 2:1-5). Paul
emphasizes that Christ gives life to all by freeing his people
from the power of sin. So there remains the possibility that
death might have existed before the Fall, but not have been
such a bad thing if Man had not sinned. This seems consistent
with 1 Cor 15:56, for example: “The sting of death is sin.”
That said, death in the Bible still has the biological
meaning of cessation of consciousness, which seems like
extremely good reason for pre-Fallen Man to have believed
that God would not abandon him to futility in the face of a
very real death.
is being contrasted with Christ throughout this passage: “as
in Adam all die, so also in Christ shall all be made alive” (1
Cor 15:22). It is later explained that Christ makes possible our
resurrection from the dead. And this is very interesting.
9 Barr 9.
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DEATH AND RESURRECTION
Our guiding question with which this investigation began
was that of theodicy: is God good? Does he keep His word?
Is it worth obeying Him, or is the righteous life futile? 1
Cor 15 has suggested a possibility. What about a biological
resurrection? If there was not only a biological death but also
an intended resurrection from the very beginning, then is the
theological problem of death resolved?
I will argue that Paul’s exposition of resurrection in 1 Cor
15 is consistent with a vision in which resurrection was always
part of God’s plan in bringing His children to birth out of
the dust.

GROWING UP
“Old and full of days” as the vision for a good death is
die while still in one’s youth (cf. Ps 89:45, Isa 65:20). Those
vocation on earth. They never reach maturity. This highlights
an important aspect of earthly life: we are not created
‘complete,’ but we must work out our vocation, or grow into
our completeness. There is a spiritual dimension to this idea
which I believe holds true even in Eden: Man has always had
a lot of ‘growing up’ to do, in every sense of the phrase. As
Irenaeus argued, the state of Adam and Eve in the Garden is
best understood as one of childhood:
[The angels] were in their perfection; but the lord,
that is, man, was (but) small; for he was a child; and
it was necessary that he should grow, and so come to
(his) perfection..... Man was a child, not yet having his
understanding perfected; wherefore also he was easily
led astray by the deceiver..... And Adam and Eve—
for that is the name of the woman— were naked, and
were not ashamed; for there was in them an innocent
and childlike mind, and it was not possible for them

7

to conceive and understand anything of that which
by wickedness through lusts and shameful desires is
born in the soul.10
A childlike Adam and Eve, not knowing good from evil,
nor that they are naked, can hardly be imagined as perfected
beings, but rather, good beings in the process of being made
perfect through the deepening of their relationship with God.
(There is a sense, by the way, in which Christianity conceives of
our relationship with God as a boundless thing which is never
‘completed’ or exhausted, but instead gets better and better
relationship
logic accounts for why man was not, under our hypotheses,
created biologically
immortal. Man has to
‘grow up’ spiritually in
order to be ready to put
on immortality. Thus
James Barr has made
the case that the
Fall was not the loss
of an immortality
already possessed,
but the loss of the
‘easy road’ to the
immortality we were
intended for.11 In support of this idea, recall that the very
reason Man is expelled from the Garden is “‘lest he reach out
his hand and take also of the tree of life and eat, and live
forever’” (Gen 3:22). This readily suggests an interpretation
wherein at the time of the Fall, Man has not yet eaten of the
tree of life and was not yet going to “live forever.”
If this seems a far-fetched suggestion, consider the nature
of the universe we live in, one in which time passes. We do not
live in a world of constancy but of change. For us this means
both positive and negative change, growth and decay, ebb

What is sown
is perishable.
What is raised is
imperishable.

Would we imagine it to be static? Surely not: “there was
evening, and there was morning” (Gen 1). Man had a garden
to tend. So the passage of time was, in the beginning, good; in
fact it was woven into God’s creative activity in Gen 1. Part of
God’s continued creative activity is to bring about growth and
maturation from bare seeds and nothingness. He shapes the
dust of the earth into His image. Couldn’t his intended work
in Man have been to father-forth immortality out of what was
mortal? Come to think of it, this makes a lot more sense than
if Adam and Eve were originally immortal, possessing some
10 Irenaeus. The Demonstration of the Apostolic Preaching. Ed. Armitage D. D.
Robinson. N.p.: Macmillan, n.d. Print.
11 Barr 4.
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on these terms.12 Psyche (confusingly translated as “natural”)
and derivatives refer to something like the breath or the spark
of life. Pneuma (confusingly translated as “spiritual”) and
derivatives refer to something like God’s Spirit insofar as it
dwells in us. The adjectival forms psychikos and pneumatikos
which Paul contrasts with one another appear to mean,
roughly, “animated by” or “powered by” psyche and pneuma
respectively. The psyche appears to be linked with the perishable
pneuma with the
imperishable. That is, a body powered by psyche is perishable; it

kind of eternal youth. Eternal youth is a dangerous concept
creative activity demands a little more patience than that. And
I believe that patience, too, was a virtue from the beginning.
Both work and time were originally blessings, and it was a
blessing to Man that since the very beginning he was created
as a corporeal, temporal being in a world created likewise. It
was only his sin that made time, and work, and lastly death
become a curse for him.
OUR RESURRECTION
What if Man had not sinned? I suppose that eventually
he would have been ready to put on immortality. How? I will
propose that Man would still have hWad to die in order to be
raised to immortality. Let us examine the words of Paul:

in which the metamorphosis from being animated by psyche to
being animated by pneuma is accomplished is death (v.44).
Most crucially, what sort of body is Adam described as
having? Paul directly quotes the Septuagint (Greek translation)
of Genesis 2:7, saying that Adam became eis psychen zosan: “a
living psyche.”
Putting everything together, if the breath of life that God
gave to Adam was psyche, then Adam would have needed to
pneuma and
put on immortality. Death is the act of putting away the oars
and putting up the sails, traveling on in God’s grace alone. As
St. Francis of Assisi put it, “In dying, we are born to eternal
life.”13

But someone will ask, “How are the dead raised? With
what kind of body do they come?”…What you sow
does not come to life unless it dies. And what you
sow is not the body that is to be, but a bare kernel,
perhaps of wheat or of some other grain.…
So is it with the resurrection of the dead. What is
sown is perishable; what is raised is imperishable....It
is sown a natural [psychikon] body; it is raised a spiritual
[pneumatikon] body. If there is a natural body, there is

CONCLUSION
This is the case for death before the Fall. I believe that
Paul applies the Christian eschatology retrospectively to
Genesis, revealing that the plan for humanity, and indeed for
the whole Creation, was always that it should continue to be
transformed into fuller and greater things. Under this view,
the Christian hope of eternity as a bodily resurrection after a
physical death is not Plan B, but in fact was Plan A all along.
The great tragedy of the Fall was not that there was death, but
that death also ‘fell’ from its initial purpose because of Man’s
sin, and it required Jesus Christ to put it right again. That is the
faith of those who believe in the power of the mercy of Jesus
Christ. Jesus Christ completes the story by himself suffering
the abandonment and God-forsakenness (“My God, my God,
why have you forsaken me?” (Mk 15:34)) of the death meant
for the wicked – meant, that is, for us – and thereby somehow
bringing new life those who call him Lord.14

Adam became a living being” [LXX eis psychen zosan];
the last Adam became a life-giving spirit. But it is not
dust; the second man is from heaven. As was the man
of dust, so also are those who are of the dust, and as
is the man of heaven, so also are those who are of
heaven. Just as we have borne the image of the man
of dust, we shall also bear the image of the man of
heaven.
inherit the kingdom of God, nor does the perishable
inherit the imperishable. Behold! I tell you a mystery.
We shall not all sleep, but we shall all be changed,
in a moment, in the twinkling of an eye, at the last
trumpet. For the trumpet will sound, and the dead will
be raised imperishable, and we shall be changed. For
this perishable body must put on the imperishable,
and this mortal body must put on immortality.”
(1 Cor 15:35-53)

12 Wright, “Mind, Spirit, Soul and Body.”
13 From “A Prayer of St Francis of Assisi”
14 This article has been abridged. For the unabridged version, please check
out harvardichthus.org.

I think that Paul gives us reason to believe that Man was
not created with the resurrection body up front. Paul’s contrast
between psyche (“soul”) and pneuma
Here I will state the conclusions of N T Wright’s discussion
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example of a reconciliation of these two parties. “I had a very
limited goal in Seven Glorious Days,” he explains. “I wanted to
take the biblical story of creation and wanted to sort of rewrite

“I’ve had literally
thousands of
conversations with people
who grew up fearful of
science.”

more theological and
make it a thoroughly
Christian story all the
way through.”

rivalry, however, is not
between science and
religion, but between
the people in both camps. The professor targets his ministry
largely to the Christians who think science is an all-devouring
demon and that creationism with a denial of science is the
only answer. He retrospectively remarks, “I naively started out

INTERVIEW:

Professor Karl Giberson

The Author of

Seven Glorious Days

“In the beginning God created all that is. The Logos of creation, out of which the heavens and the earth and all things
within them burst forth, was the pattern of God’s purpose from which everything would emerge and toward which
everything would evolve.
And God saw that it was Good.”

T

Seven Glorious Days, by Professor Karl Giberson

here is a new wave of Christian apologists who no
longer believe their principal audience to be the
unconverted masses but the people in the pews and
the doubters at the edge. The goal of these new apologists
is not to prove Christianity true or false, but to demonstrate
that it is a rational way of viewing the world compatible with

reject evolution and establish a literal reading of Genesis on

“I’ve had literally thousands of conversations with people
who grew up fearful of science,” mourns Professor Karl
Giberson, author of Seven Glorious Days, and a prominent
member of this movement. “Science is one of those things
that, with lots and lots of exceptions, evangelicals just fear.”
It is those exceptions that prove the rule. Christian
writers like Professor Giberson are largely a reaction to the
creation science movement of recent years, which sought to

rather, “they fear it…because it’s been manipulated both by
fundamentalists – who see it as a threat to the way they read
the scripture and so they want to kind of vilify it, make it seem
unsafe, dangerous for evangelicals to engage – and [by]…
anti-religious zealots who would like to diminish the power

10

mainstream, evangelical Christianity and quickly gave rise to
preaching lies and heresy.
Professor Giberson is quick to add that such dislike of

Giberson sees this as a false dichotomy, in which religion

the harvard ichthus

as well. ‘The facts are all on our side, all we need to do is tell
people the facts. All you need to do is tell people about DNA
and carbon dating, and then they will stop believing in what
they believe.’ But that’s not working. And there’s no evidence
that there’s steady progress being made there. The last Gallup
poll says things are going in the wrong direction, not the right
direction. [There are] more creationists than there were 5
years ago in the country.”
At its heart, Seven Glorious Days is Giberson’s attempt to
remedy this. “I’ve been kind of looking for different ways to
engage [this issue],” he explains. “So one of the things I’ve

which is rich and engaging is also purposeful,” he explains.
“I feel like I’ve borrowed a theological mystery and made the
same sort of use of it that theologians do.”
When read in that light, Seven Glorious Days hits the nail on
the head. It is Christian cinema, in a way – a vibrant picture
that seeks to represent and make sacred what we know about
our creation, and worship God in the process. When science is
presented, it is largely to say “Isn’t this amazing?” rather than
dogma.
Of course, simply in presenting his subject matter in such
a way, the professor makes a good deal of progress toward
harmonizing science and religion, as well as the individuals
who believe themselves to be in two warring camps. “In
that this is a deep and practical problem that needs all kinds
of ongoing dialogue in all different ways, reaching different
people with different approaches. And rather than thinking
that ‘here’s a problem and we need to solve it,’ which is kind
of the ambitious way that thirty-year-olds approach this sort
of thing, I guess I think more, ‘Here is a conversation, let’s
join it,’ and try to contribute constructively to try to steer it in
the right direction.”
Thirty years old or not, The Ichthus is always happy to
converse with Professor Karl Giberson, and encourages
everyone to join in reading Seven Glorious Days.

science in front of evangelicals that make them attracted to
science and to say ‘Oh, I could believe that,’ or ‘I kind of
like that.’ So instead of hearing evolution and the big bang
described as a random series of mindless accidents with no
purpose and no trajectory, without a hint of God anywhere,
to describe it as a grand, sparkling narrative crackling with
surprise and wonder I think gives evangelicals a way to pause
and say, ‘Oh, is that also a way to look at this?’”
This pattern runs through Seven Glorious Days, from the
Epochs of Creation,” to the laws of nature being described as
the Logos, a reference to Christian theology. When pressed on
this, Professor Giberson quite cheerfully admits that “a lot of
people have asked me to wax theologically erudite on [my use
of Logos], and I have to say I can’t.” As he says, professional
theologians are largely left bewildered by the connection
between the biblical Logos and the laws of nature – but for
his purposes, it is entirely besides the point. “For me, I simply
wanted the overt Christian ambience, the idea of the Logos to
remind the reader again and again and again that this story
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David Fulton is a rising sophomore in Adams House planning to
concentrate in Philosophy. David is a staff writer and on the business
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Biblical Exposition

The Alternative Lens
of Revelation:
The Apocalypse as a Social Commentary
Shaun Lim

A

s the last book of the bible, Revelation is a curious
book. To many Christians, the abstruse language
and fantastic images within the Apocalypse of John
render it irrelevant to everyday life; to non-Christians, the story
of heavenly triumph over earthly woes often seems at best
escapist and deluded, and at worst exclusivist and repulsive.
Yet, preoccupation and fascination with the mysteries of the
book has never waned, as people throughout history have
sought its insights into the end of the world and present-day
politics alike. However, in spite of this, Christian thinkers are
by no means agreed on how to interpret the book. Disagreeing
on almost everything about the book, numerous debates have
been had on how ‘literal’ the events described in the book
actually are, and on the span of time over which these events
are to happen. (I.e., does Revelation describe the period
immediately following Jesus’ death, the time just before the
end of the world, or the entire period in between the two?)1
Libraries of books have been written addressing this
diversity of views, and we would not do the book justice to
attempt to resolve them in one article. Nevertheless, it is clear
that regardless of which view we adopt, Revelation purports
to tell us something about ‘things to come.’ From doomsday

1 For further details into the broad categories that these thinkers fall into,
see Johnson’s Triumph of the Lamb (Appendix B, pp. 351-363)
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prophets on street corners to concerned Christians anticipating
somehow permeated our culture. As responsible thinkers
in this society, then, it is important to endeavor to read it
responsibly, keeping to the message as truly as we can. Indeed,
this book even opens with an exhortation to this effect:
“Blessed are those who hear and who keep what is written in
it; for the time is near” (Rev 1:3b).
This is encouraging, because it assures us that we are
meant to be able to understand and apply what was written in
elsewhere in the Bible. At the end of the book of Daniel, a
similar apocalyptic book in the Old Testament, the prophet
is instructed to “keep the words secret and the book sealed
until the time of the end” (Dan 12:4). In the beginning of
Revelation, however, John is charged to “[write] in a book
what [he sees]” (Rev 1:11), and is told at the end “not [to] seal
up the words of the prophecy of [the] book” (Rev 22:10).
Why would God instruct one prophet to keep the prophecy a
mystery, while telling another the opposite? Dennis Johnson,
in his book Triumph of the Lamb, notes that between the
times when Daniel and Revelation were published, a major
epochal change occurred – namely, Jesus the Messiah came
and established a new age in human history, in which mankind
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had a new hope in the
future because they had
been redeemed.2 In other
words, before God’s plan
to rescue his fallen people
through the Messiah was
revealed, the potential of
Daniel’s prophecies were
not fully realized; only
after Jesus’ coming and
establishing of the church
could the apocalyptic
prophecies in Daniel
and Revelation be deeply
applicable to the readers’
lives. Surely the key to
relating Revelation to our
present day, then, lies in
Jesus’ coming as marking
some turning point in
history3 that changed the
way apocalyptic literature
can be read, understood
and applied.
In this light, what is
it about Revelation that
makes it applicable to
our lives? How did the
coming of the Messiah
suddenly make obscure
prophecies about beasts
and dragons and harlots
relevant both to us and
to the early Christians
to whom the text was
originally
addressed?
The incarnation is key
to making sense of this.
When the divine God

John’s visions contrast with what is
actually seen in the world by presenting
the true character of events, individuals
and forces which we do not see from the
physical plane.

into the earth in the form
of Jesus Christ, God
not only saved humanity
from enslavement to sin,
he united the spiritual
and physical realms and
2 Johnson, Dennis E. Triumph of the Lamb: A Commentary on Revelation.
Phillipsburg, NJ: P & R Pub., 2001. Print. 20.
3 In other words, when Jesus came as the Messiah to die for the sins
of humanity and reconcile humans to God, the fabric of the world was
changed so much that prophecy of the end-times became understandable
and relevant (where it previously had not been).
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brought his spiritual
presence directly into
the earth and into the
lives of humans. Perhaps
equally important to note,
Revelation was addressed
to members of the early
Christian churches in
Asia Minor who were
facing
persecution
and oppression by the
emperors Nero4 and later
Domitian.5 Given that
they were uncertain if
they would even survive
through the week, it
seems unlikely that these
persecuted
Christians
would be concerned
with events that would
occur thousands of
years from their time.
Rather, bearing in mind
that the book begins
with letters of practical
advice directly addressed
to the seven churches
in Asia Minor, it would
make much more sense
if the prophecies were
meant to be an immediate
encouragement
to
them in the midst of
the persecution and
oppression they were
facing.
With
these
two
points in mind – that the
book is meant to contain
practical advice, and that
Revelation addresses the
unity that Jesus brought
between the physical
and spiritual realms –
this series of fantastic

4 Nero is well known for pinning the blame for the Great Fire of Rome in
AD 64 on the Christians, among other acts of persecution aimed at casting
Christians as social enemies.
5 In the period of whose reign Revelation was written, where Domitian’s
Deus et dominus noster Domitianus) was
a major source of oppression to the early Christian church which resisted
emperor worship.
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and seemingly unrealistic images becomes meaningful, as
Revelation seems to act as some alternative spiritual lens by
which we may view the world. Through this lens, instead of
seeing persecution from the emperor, or any other worldly
oppressive powers that may be, John shows his readers a beast
that persecuted those faithful to the true God,6 described with
seven horns upon ten heads (Rev 10:1) on which blasphemous
names were written. Instead of seeing simply the lack of order
and moral integrity in the world, John saw “a great whore who
is seated on many waters, with whom the kings of the earth
have committed fornication, and with the wine of whose
fornication the inhabitants of the earth have become drunk”
(Rev 17:1-2). And instead of seeing needless persecution and
suffering, John presents the martyred saints praying at God’s
altar, being told that the injustices
against them will not long be left
forgotten and un-avenged (Rev
6:10-11). John’s visions contrast
with what is actually seen in the
world, presenting the true character
of events, individuals and forces,
which we do not see from the
physical plane.7
If Revelation is to be an
alternative lens revealing the true
character of events unfolding
in the world from a spiritual
perspective, it follows, then, to
ask what exactly it reveals. Among
many other things, Revelation
encourages the church, past,
present, and future, by revealing three key concepts about the
world and God’s action in it.
First, Revelation tells us that the world, as it was yesterday
and is today, is not how it is meant to be. In other words,
physical calamities, moral depravity, oppression by Caesar and
racial discrimination in South African apartheid are not meant
to be. Instead, the picture painted by Revelation depicts this
present evil as a result of the spiritual rebellion of the dragon
(Satan) against God, and the parallel rebellion of the kings
of the earth (the human race) against God as they obsessed
over wealth and sex and other worldly idols as their gods
(Rev 17:5). With this, the world in its sin is suffering both the
effects of God’s holy judgment, and the natural consequences
of the wrong choices its inhabitants have made. In other
words, massacres and murders, sexual slavery and adultery,
oppression of the week and poor for personal gain are but
a shadow of the world’s actual spiritual state, one that both

leads to disorder and calls for the holiness of God to justify
the deaths of the righteous (Rev 6:10). Beyond providing
perspective into the cause of unhappiness and distress in
this world, it also provides hope that pain and suffering are
not natural states of affairs, but rather arose only as a result
of sinful rebellion. In this vein, we have hope that when the
world is restored, suffering and pain will be no more.
Second, in light of the wrongness that has infected the
world, Revelation tells us that we are in a battle to right this
disease, and that this battle is not only in the tangible world but
equally and even foundationally in the spiritual one. The realm
is the physical, and that is
where Christians are called to action. However, Revelation is a
reminder to Christians that, even as they work against enemies
such as Nero or Pol Pot or Nazi
Germany, the true sources of
evil and oppression are more
fundamentally the dragon and
beast and the metaphorical
harlot of Babylon – for it is
these that represent the idolatry
and immorality of man (Rev
17). This depravity will persist
as long as the deeper spiritual
forces behind them are present;
wickedness will be present as
long as the harlot of the world’s
immorality is at large in the
wilderness. Therefore, as it was
for the early Christian church,
Revelation is a reminder that
the principle and foundational way in which the church is
to resist evil and oppression is through spiritual resistance
– through persevering in righteousness, and through prayer
and petition to God alongside the saints in Revelation (Rev
6:10).8 Only in light of this perspective can physical work
bear fruit – because just as Revelation tells us that suffering in

When the divine God took on

form of Jesus Christ, God not only
saved humanity from enslavement
to sin, He united the spiritual and
physical realms and brought his
spiritual presence directly into the
earth and into the lives of humans.

6 Boesak, Allan Aubrey.
John of Patmos. Philadelphia: Westminster, 1987. Print. 25.
7 Johnson, Dennis E. Triumph of the Lamb: A Commentary on Revelation. 9.
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encourages us that the work we do in prayer is by the same
work in the spiritual realm. In this way, Revelation also gives
us the strength and courage to work for God’s kingdom in the
physical world, because we see God working alongside us and
through us.
Finally, Revelation also comforts us with the knowledge
that when things are hopeless and bleak (even in the midst
of the destruction and chaos in the world), there is always
a remnant of good in the spiritual realm. Even in the face
of bitter persecution and isolation, Revelation reveals that
8 For a more developed idea of spiritual warfare, see Paul’s description of
the armor of God in Ephesians 6.
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[B]y opening our eyes and minds to
the reality of what actually is around
us... Revelation gives us a glimpse
into the real world – a world in which
armies of heavenly horses and chariots
surround us, and in which we have
already, indeed, overwhelmingly and
utterly triumphed in Jesus Christ.
there is a group of people from “all tribes and people and
languages” who have persevered in righteousness, under the
shepherding of the Lamb who wipes every tear from their
eyes (Rev 7:9, 16-17). It provides assurance and a hope that
at the end, the world will be restored to its original, intended
state of goodness and perfection; that the lost tree of life
that was present in the Garden of Eden will once again be
amongst humans, in the “middle of the street of the city”
of a “new Jerusalem” (Rev 22:2). In Revelation 5, the Lamb
who was slain emerged as the only one worthy to open the
the dragon (Rev 5:6). Similarly, in Jesus’ resurrection, Christ
and the church rose up in rebellion against the powers that
be in this world, slaying evil, sinfulness and oppression.9 With
this knowledge and this hopeful assurance, Christians can
to allay suffering knowing that we will eventually triumph – for
indeed, in the spiritual realm opened up to us by Revelation,
we have already triumphed in Christ.
There is a story in the Old Testament in which the
one point found himself in a house surrounded by masses of
hostile war chariots. Elisha’s servant, sure of their impending
doom, began to despair in fear. Seeing his distress, Elisha
prayed that God would open the eyes of his servant so that
he would see and not be afraid (2 Ki 6:17). And when the
servant looked again, he saw not the armies of Aram, but
instead mountains full of heavenly horses and chariots of
Elisha’s servant with hope and courage because he had seen
the world as it actually was; through the alternative spiritual
lens granted to him, he saw that God was overwhelmingly on
their side. Today, John’s Revelation is the answer to that prayer
of Elisha’s, for us. This book may or may not do a very good
job of actually predicting future events in the world, but by
9 Boesak, Allan Aubrey.
John of Patmos. 58.
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Revelation gives us a
glimpse into the real
world ... in which we
have already, indeed,
overwhelmingly and
utterly triumphed in
Jesus Christ.
opening our eyes and minds to the reality of what actually
is
work against oppression in this world. Indeed, like the answer
to Elisha’s prayer for his servant, Revelation gives us a glimpse
into the real world – a world in which armies of heavenly
horses and chariots surround us, and in which we have already,
indeed, overwhelmingly and utterly triumphed in Jesus Christ.
Shaun Lim ‘16 is a rising sophomore in Winthrop House. He intends
to concentrate in Molecular and Cellular Biology and is a staff writer
for the Ichthus.
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Rejoice with those who rejoice,
and weep with those who weep.
If possible, so far as it depends
on you, live peaceably with all.
Rom 12:15, 18

West
boro
Bapt
ist
Chur
ch:

of exploring it because the WBC puts forth an
unattractive view of Christianity that might affect
them, be it consciously or unconsciously.3 That is,
although the overwhelming masses of Christians
do not embrace the views of the WBC, many
non-Christians face the danger of associating the
WBC with major Christian branches (whether
Catholic, Protestant, or Orthodox). However,
let us take a look at what the WBC preaches
and how it represents a radical deviation from
what is commonly considered Christianity. No
matter what denomination one adheres to, the
fundamental message of love runs from the same
roots – the bible.
As a sermon posted on the WBC website states, “Westboro
Baptist Church is in the business of exalting Christ; that is our
prime directive. In that pursuit, we eschew evil. ‘[Job] feared
God, and eschewed evil.’ The Hebrew word means ‘to cause
to turn aside […], put away; to put aside, reject, abolish.’ God
emphatically hates pride!”4 (Job 1:1). By using these scriptures,

The

Rebellion Gone Wrong

U

nfortunately, rebellion does not always end up as a
force for enlightened change. Here I will examine

love. Watching the news like any normal American, you have
likely encountered coverage of the Westboro Baptist Church
(WBC), a group that has committed such a mistake. The WBC
is a very small and controversial independent “church” located
in Kansas that has recently gained much coverage from media
outlets. Despite its outsized prominence, it includes only a
handful of people amidst the billions who consider themselves
Christian and is, as I seek to explain, a substantially misguided
sect, though one which can still be understood. I will not
focus primarily on their notorious views on homosexuality
but rather on their methods of reaching those with whom
they disagree—both non-Christians and Christians. The WBC
is widely seen as a hate group, and has been particularly labeled
as such by the Southern Poverty Law Center (SPLC).1 I hope to
or practices that attack or malign an entire class of people, typically for
their immutable characteristics. […] Hate group activities can include
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“evil” that has pervaded modern society. Similar to Christians,
the WBC seeks to glorify Christ (or at least says so), but this

Daniel Abarca

explain why this church preaches hatred against homosexuals,
Christians, and those of other religions, especially when many
others claiming to be Christians see God as pure love (1 Jn
4:8).
There are two basic things that demonstrate an
understanding of the WBC: to recognize what Christianity is
not about and consequently what a genuine Christian life entails.
The dangers of the WBC to those who do not understand
Christianity or have misconceived notions about it are very real
and need to be cleared up. People see on television or on the
internet media the harsh slogans the WBC carries such as “God
hates fags” and “Death to American soldiers” and accordingly
may associate these slogans with Christianity. This availability
heuristic2 is akin to saying that if someone watches a
documentary in which there is a fatal accident with an airplane
even though the danger of an accident are extremely small. In
this case, people unfamiliar with Christianity may be more timid
2 An availability heuristic is “A judgment based on the information readily
available in memory”.
Gerrig, Richard J., and Philip G. Zimbardo. Psychology and Life. 16th ed.
Boston: Allyn and Bacon, 2002. Print.
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claim to reject evil, but invite its very presence by rejecting the
supremacy of love (1 Jn 4:8). This is most evident in how they
manifest their beliefs in society.
The WBC employs several methods in expressing their
disdainful and disapproving feelings towards sinners which
include but are not limited to creating offensive signs and
picketing military funerals. Military funeral picketing is a
clear example of the inappropriate and odious nature that
is opposed to Christianity. Signs include offensive phrases
such as “God Killed Your Sons” and “Pray for More Dead
Soldiers” among others. It is obvious why the WBC has
garnered so much attention and hatred from millions of
Americans – saying such horrendous statements in the face
of families that are in states of despair due to the loss of
their loved ones is intuitively wrong. No one should be subject
treatment is bound to lead to detestation of the perpetrator,
in this case the WBC. “Rejoice with those who rejoice, and
weep with those who weep…. If possible, so far as it depends
on you, live peaceably with all… if your enemy is hungry,
feed him; if he is thirsty, give him something to drink. Do
3 Of course, just because Christianity is not altogether attractive to the eyes
of the world does not mean it is not true. Many of Christ’s and Paul’s own
4 “A Study on Faith and Pride.” God Hates Fags. Westboro Baptist Church,
3 Mar. 2013. Web. 3 Apr. 2013. note: I apologize for the offensiveness of
this citation.
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not be overcome by evil, but overcome evil with good.” (Rom
12:15,18,20-21). Christians can easily discern that the WBC
is heavily misguided – for instance, praying is not to be used
as a means for wishing suffering and evil unto our brothers,
but for glorious purposes like glorifying God or wishing the
betterment of others. “Pray for the peace of Jerusalem! May
they be secure who love you!” (Psa 122:6).
A simple reading of the Bible would say not to judge
others and would suggest reacting differently to sin than the
WBC does. “Judge not, and you will not be judged; condemn
not, and you will not be condemned; forgive, and you will
be forgiven” (Lk 6:37). The Lord Jesus Christ makes it clear
through his own words how we are supposed to behave
through the greatest commandments. After Jesus was asked
what the greatest commandment was in the Bible, he replied,
“You shall love the Lord your God with all your heart and with
commandment. And the second is like it: Love your neighbor
as yourself ” (Mt 22:37-39). Jesus made it clear how all his
followers should summarize his teachings: love God and love
one another as he has loved us. Love, as many of us know from
prior experience, can be a deeply profound and confounding
topic. If those around us choose to bury themselves in sin
and commit to a lifestyle rooted in materialism, we must do
our best to pull them closer to righteousness. This is done
through the introduction of Jesus which provides the sinner
choose not to repent or change their ways, we must still love
them anyway. While it is simple, there is deep truth in the
common Christian maxim, “Love the sinner, hate the sin.”
Although compromising one’s beliefs is not an option, the
methods used to communicate those beliefs should be as
full of love as can be. This is not manifested through hateful
gestures or verbal abuse – love simply does not work that way.
For the WBC though, their false conception of ‘love’ is proud
in asserting moral superiority over others by judging and
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ridiculing them. This is not love, but a misunderstanding and
a wholesale rejection of the scriptures. “Love is patient, love
is kind. It does not envy, it does not boast, it is not proud”
(1 Cor 13:4). The WBC’s fundamental intention (again, I’m
construing the church’s intentions in the best light I possibly
can) of wanting others to repent of what they perceive to be
sin is understandable, but their means are entirely wrong.5
others to hear the gospel and
hear the words of truth that
will set them free from
sin, but they reject being
loving in the process.
By abandoning
the central
principle
of Jesus’
teaching, the
WBC gravely
errs in its
method of seeking
the repentance
of sinners.6 Such
preaching cannot
properly set others
free from the chains
of sin. “Can the
blind lead the blind?
Will they not both
fall into a pit?” (Lk
6:39).
This is not
what Christianity
is for Christians should follow
what
Jesus
has instructed them to do, not pick at certain scriptures and
manipulate them with our own interests. As John 4:1 warns us,
we must be diligent and wary of “false prophets” that lead us
astray from the true beauty that lies at the heart of Christianity.
Just how out of touch is the Westboro Baptist Church?
Well, the group has made its stance clear towards well over
99.9% of Christianity. Simply put, the WBC expresses hate
towards groups that do not adhere to their teachings and
stances. For instance, “The Catholic Church is the largest, most
well-funded and organized pedophile machine in the history
5 The major focus of the WBC is homosexuality though they also ask many
other groups and types of “sinners” to repent. The morality of homosexual
relations is also disputed within modern Christianity. I will not get into that
debate here but will focus on the tactics of the WBC to seek repentance
from those whom they see to be in sin.
6 Again, in this article I am not looking into who the WBC sees as sinners
as much as their methods.
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of man […] It is as if each one of
over the world personally raped
every one of those children.”7 This
ad hominem argument attacks the
scandals the church has experienced
rather than the teachings
embraced within the church.
The WBC has reserved
similar comments geared at
Protestants and even Baptists.8
We must remember though
that as our brothers in creation
(as all people are), the Westboro
Baptist Church should not be
hated and defamed. Rather,
we must understand their
misunderstanding
of Christianity,
and return hatred
with love (Lk
6:27-36). We must not seek

Can the blind lead the blind?
Will they not both fall into a pit?
Luke 6:39
to attack them with excessive derogatory words but seek to
love those whom they attack and love them. We must love all,
even those that see us as part of the enemy. “But I tell you,
love your enemies and pray for those who persecute you” (Mt
5:44). So let us pray for the well-being of the members of the
and actions.
7 “Goddard Kansas Catholics” God Hates Fags. Westboro Baptist
Church, 3 Mar. 2013. Web. 3 Apr. 2013. http://www.godhatesfags.com/
offensiveness of this citation.
8 This necessitates the WBC’s independent stance.

Daniel Abarca ’16 is a rising sophomore in Pforzheimer House
concentrating in Governmentmer House. Daniel is a staff writer for the
Ichthus.
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Jesus and Women:
Rebelling against Misogyny
CJ Curtis

W

hereas modern Christian values might be used to
instigate a so-called ‘War on Women,’ Christianity

the founder of the faith, did indeed live in a male-dominated
society, but he was radical in how he rebelled against the
cultural values of his age. His treatment of women pushed far
beyond his society’s boundaries to love and honor women in
ways never before seen. The gospels tell of his extraordinary
conduct towards women, which takes on a radical nature when
considered in the context of the oppressive environment
for women in the Ancient Middle East. By looking at Jesus’
actions through the proper lens, I want to demonstrate that
Christianity was instituted with a profoundly pro-women
attitude. The examples of Jesus’ charity are numerous, so I
will focus on a few select situations showing how Jesus was
dramatically radical in his treatment of women.1
Disciples and Sermons:
The gospels make it quite clear that Jesus permitted many
women to follow him as his disciples, unheard of for a rabbi
of that time. Even for his long travels, Jesus was followed
women playing an important role in some of these travels,
“He journeyed from one town and village to another...
Accompanying him were the Twelve and some women...
who provided for them out of their resources.” Not only are
notable for participating in and helping fund his travels. For
any women to make extensive travels in the Middle East, even
today, is extremely rare. Even more rare is allowing women to
stigma.2 These were among the various ways in which Jesus
included and empowered women in his ministry.
The sermons Jesus preached are also extremely inclusive
1 The evidence and arguments of this article are based primarily on the
book Jesus through Middle Eastern Eyes, by Kenneth E. Bailey. Scriptural
Evidence is given from The New American Bible.
2 Bailey, Kenneth E. Jesus through Middle Eastern Eyes. Downers Grove: IVP
Academic, 2008. 193.
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two Gentiles blessed by God, one of whom is female, the
“widow in Zarephath” (Lk 4:26). This particular teaching was
so controversial that after the sermon the people of Nazareth
drove him out of town and tried to hurl Jesus off of a cliff!3
(Lk 4:28-29). Jesus’ parables are also frequently paired so
that both of the sexes are equally represented. For
instance, the parable of the good shepherd is
followed by the one of a woman searching
for the lost coin (Lk 15:3-11), and the
parable of the mustard seed followed
by one of a woman kneading bread
(Lk 13:18-21). Through his sermons
and his choice of examples, Jesus
clearly taught that women were
equal in standing to men. In
one memorable case, he even
shows a woman to be superior
to men when Jesus singles out
an impoverished widow who
gives two coins to the temple as
superior to the gifts of the rich.
(Lk 21:1-4).
Teachings and indirect
actions only go so far, however.
Jesus’ direct actions towards
women show even more clearly
how transformative his actions were.
cases that demonstrate his transformative
action.
Samaritan Woman at the Well:
At “about noon” at a well in Samaria, Jesus
says to a woman, “Give me a drink” (Jn 4:6-7). From our
modern perspective, the tone of the start this story of Jesus’
conversation with the Woman at the Well is seemingly harsh
and masculine – Jesus lazily asked a woman for water while
3 This controversy also had a great deal to do with Jesus’ inciting reference
of Gentiles in a sermon to a predominantly Jewish audience.
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being right next to the well himself. But when seen in the
cultural light of the day, Jesus is being compassionate, and
even controversially so, by talking to this woman. Not only
is he asking for a drink from what would be the woman’s
use nothing in common with Samaritans” (Jn 4:9)); but he is
also talking alone in public with a woman. This is astounding
considering that it is improper for a man to make simple eye
contact, much less talk, with a woman today in a typical Middle
Eastern village.4 Additionally, by virtue of the description that
the woman is coming to the well during the heat of midday,
she is described as a sinner, an outcast not accepted by the
other women of the village who all go to the well in the cool
of the morning.5 So, amazingly, Jesus’ request for a drink is
actually a strong act of humility and of acceptance and honor.
and socially exiled state, Jesus offers her the
everlasting water of life. Interestingly, he
gives this powerful message to her alone,
and then lets her spread that message
to the rest of the village. Amazingly,
the villagers receive the message
from the sinful woman with open
hearts: “Many of the Samaritans
of that town began to believe
in him because of the word of
4:39). Jesus, as a result, brings
the gospel message to an entire
town through one of the most
unexpected sources possible:
a sinful and outcast Samaritan
woman.
The Stoning of the Adulterous
Woman:
Following a radical statement
made by Jesus in the temple the
previous day, and a failed arrest
attempt; the Pharisees bring to Jesus a
woman caught in the act of adultery (Jn
7:37-52). By bringing the adulteress to Jesus
in the public temple area where Roman soldiers
were close by,6 the Pharisees were attempting to put

adulterous woman forgiveness and mercy.
“Now in the law, Moses commanded us to stone such
women. So what do you say?” (Jn 8:4-5). If Jesus agrees with
Moses, he is violating the Roman order for Jews not to put
anyone to death on their own and would be arrested; however,
if he refrains from acting because of that practicality, he
would lose the respect of his followers and public as a Jewish
teacher.7
response, “Let the one among you who is without sin be the
he puts individual responsibility on each person within the
growing mob planning to throw a stone, he protects the
woman. So Jesus’ challenge for the sinless individual to cast
the Pharisees, and, slowly, the crowd quietly disperses.
Having saved the woman from certain physical death, Jesus
continues to offer immense respect to this sinful woman. He is
alone with a woman in public), asking, “Woman… has no one
condemned you?” This gives her the distinction and ability,
salvation: “No one, sir” (Jn 8:10). His reply is a tremendous
act of compassion (for he, by his own rule, is the only person
you. Go and from now on do not sin anymore” (Jn 8:10-11).
Without condoning her sin, Jesus allows her the dignity to
go and live a life anew by her free choice. Again, Jesus tests
and revolutionizes the social perspective on women. So much
so that this particular story was omitted in some early New
Testament texts and manuscripts. Even the early church saw
Jesus teaching towards women as too radical.8
These are but a few examples of Jesus’ extraordinary
treatment towards women. His approach was and still is
revolutionary. When faced with oppressed women, Jesus
did not accept societal norms, but he transformed them. He
empowered the powerless and rescued the friendless. It is
to be grieved that modern Christianity has to a great extent
lost Jesus’ spirit of compassion towards women and all who
are treated unfairly. Given the clear directive Jesus’ teaching
and action embodies, we too must live a life with respect and
compassion to all.

Mosaic law. Impressively, Jesus both solves the problem and
uses the situation to be even more dramatic himself, giving the

7 Ibid, 233-234.
8 Jn 8:1-11 is not in some early found New Testament translations and was
put in the gospel of Luke, possibly because the story was removed because
some people would use it as approval for their own adulterous actions,
but that is only one possible answer given for yet another highly contested

4 Bailey. Jesus through Middle Eastern Eyes. 203.
5 Ibid, 202.
6
possible Jewish uprisings (Bailey, 233)

CJ Curtis ‘14 is a Junior in Lowell House who likes baseball, fresh fruit,
and Jesus. CJ is a staff writer for the Ichthus.
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an outgoing word:

T

stepped onto Harvard’s campus as a freshman. When
I look back, I see how my life has unfolded in such

the editorial position I was convinced would be catastrophic,
the friends I once avoided, the faith I was not born in to, and
the God I did not expect to serve.
Though I was born in a Hindu household, I had committed
my life to Christ right before entering high school. For years
I viewed my Christian life as an individual pursuit, and upon
attitude was.
School began and I became skilled at hiding from the
world. I looked at my fellow Christians with judgmental eyes
care about me, so why should I bother with them? The fewer

desk, and each day I would make a tick to tell myself that I
had made it another day. My only joy came from knowing I
was one day closer to going home. I was miserable and alone.
I cannot fully explain how God was able to transform my
heart, other than to say that it was a miraculous act of grace.
In my junior year, God clearly impressed on me that He did
not put me at Harvard to be perfect; rather, He had put
me here so that others may
come to know

the one who is perfect. I started investing time in developing
my relationships with others, and in the process God not only
healed me, but He also gave me a sense of purpose by showing
me that I had the incredible opportunity to be an image of
Christ in the world. I made a commitment to love and serve
others. Since then God has blessed me with most beautiful
friendships, and words cannot capture my gratitude.
You see, it never was about me. I had been praying for God
to form me, to make something of me; yet, I found myself in
shambles. But then He gave me a new prayer –that in my
brokenness I would be reminded that I am dependent and not
there is an even more broken world that is begging me to take my
eyes off myself and tend to it. And this prayer changed my life.
I am grateful for my time as editor in chief of The Ichthus
because it gave me the opportunity to serve God with brothers
and sisters in Christ. I need the body of Christ, and the body
of Christ needs me. The Christian life is not a lone pursuit
for God; it is a corporate pursuit as a community of believers.
My life is a testimony to God’s sovereignty over unbelief, over
testimony of a truly holy life is not to hole it up and keep to
one’s self; but it is to share and love and bless so that others
too may see God’s glory.
I came to Harvard hoping to make something of “me.”
But I leave, praying that people would not look at me, but
look through me; that they would see something beyond,
something, better, and something greater; that they would
see a life that points to Christ.
It has been 1,315 days. Tomorrow is day 1,316. I
don’t know what the future holds, but I do know that
I go with a God who is the author and perfecter of
my story – of our story.
Roshini Patel ‘13 is a senior in Adams House concentrating in
Ichthus.
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he crowds gathered in the amphitheater to celebrate
the feast day of Caesar as the North African sun rose,
tinting the sandy steps red.1 Jostling, chattering, they
found their places, vying for
the best view, as anticipation
built for the day’s spectacle,
the drama, the animals,
the costumes, and the
culminating execution of
the criminals. Finally, the
prisoners paraded into the
arena, a group of three
men and two women. The
tribune had organized a
truly glorious show, with
the prisoners to be dressed
as priests of Saturn and
priestesses of Ceres. Some
commotion,
however,
seemed to be occurring near
the gate, with one of the
women refusing to put on the costume. Catcalls and boos
echoed around the arena, but she was stubborn. Refusing
to wear the clothes of a pagan priestess during execution
for being a Christian, the woman (Perpetua was the name
held their breaths, but it was the tribune who backed down,
allowing the criminals to keep their prison grime. SSsss…
Ssss… The show had started unpropitiously.
The criminals continued to act oddly, singing songs to
their god, shaking their heads at the tribune, and refusing
to show fear. Perpetua held herself upright and piercingly

1 Based on The Passion of Saints Perpetua and Felicity. Trans. W.H. Shewring.
Fordham University: Medieval Sourcebook. http://www.fordham.edu/halsall/
source/perpetua.asp. Accessed 10 March 2013.
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met her spectators’ gaze, as they quickly averted their eyes.
Enraged, the crowd demanded the men, Saturninus, Saturus,
and Revocatus, be beaten by a line of gladiators. Scourged,
the men were then given to
the wild animals, torn apart
by a bear, boar, and leopard.
Having seen the deaths of
their companions, the two
women, Felicity the slave and
Perpetua the noblewoman,
were forced to strip in front
of the crowd and put on
even the enthusiastic crowd
drew back at the humiliating
sight of a young, naked girl
and a woman, who only a
few days before had given
birth. Redressed in loose
robes on popular demand,
they were again thrown to a
raging, savage cow. Lying on the ground, mauled, bloodied,
Perpetua stood up, arranged her dress, and pinned up her hair,
stubbornly refusing to be demeaned by the sexual implications
of her persecution. Helping Felicity up, they stood together
in the arena, kissed each other with a kiss of peace and
parting, and waited while the crowd gathered round for their
beheading. Perpetua called to her brother, who had stayed
with her during her persecution, and gave him her last words,
saying, “Stand fast in the faith, and love you all one another;
and be not offended because of our passion.”2 After Felicity’s
death, Perpetua too was to be killed, but the swordsman was
an inexperienced executioner. First, he pierced her bones and
2 The Passion of Saints Perpetua and Felicity.
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