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an outgoing word:

T

stepped onto Harvard’s campus as a freshman. When
I look back, I see how my life has unfolded in such

the editorial position I was convinced would be catastrophic,
the friends I once avoided, the faith I was not born in to, and
the God I did not expect to serve.
Though I was born in a Hindu household, I had committed
my life to Christ right before entering high school. For years
I viewed my Christian life as an individual pursuit, and upon
attitude was.
School began and I became skilled at hiding from the
world. I looked at my fellow Christians with judgmental eyes
care about me, so why should I bother with them? The fewer

desk, and each day I would make a tick to tell myself that I
had made it another day. My only joy came from knowing I
was one day closer to going home. I was miserable and alone.
I cannot fully explain how God was able to transform my
heart, other than to say that it was a miraculous act of grace.
In my junior year, God clearly impressed on me that He did
not put me at Harvard to be perfect; rather, He had put
me here so that others may
come to know

the one who is perfect. I started investing time in developing
my relationships with others, and in the process God not only
healed me, but He also gave me a sense of purpose by showing
me that I had the incredible opportunity to be an image of
Christ in the world. I made a commitment to love and serve
others. Since then God has blessed me with most beautiful
friendships, and words cannot capture my gratitude.
You see, it never was about me. I had been praying for God
to form me, to make something of me; yet, I found myself in
shambles. But then He gave me a new prayer –that in my
brokenness I would be reminded that I am dependent and not
there is an even more broken world that is begging me to take my
eyes off myself and tend to it. And this prayer changed my life.
I am grateful for my time as editor in chief of The Ichthus
because it gave me the opportunity to serve God with brothers
and sisters in Christ. I need the body of Christ, and the body
of Christ needs me. The Christian life is not a lone pursuit
for God; it is a corporate pursuit as a community of believers.
My life is a testimony to God’s sovereignty over unbelief, over
testimony of a truly holy life is not to hole it up and keep to
one’s self; but it is to share and love and bless so that others
too may see God’s glory.
I came to Harvard hoping to make something of “me.”
But I leave, praying that people would not look at me, but
look through me; that they would see something beyond,
something, better, and something greater; that they would
see a life that points to Christ.
It has been 1,315 days. Tomorrow is day 1,316. I
don’t know what the future holds, but I do know that
I go with a God who is the author and perfecter of
my story – of our story.
Roshini Patel ‘13 is a senior in Adams House concentrating in
Ichthus.
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T

he crowds gathered in the amphitheater to celebrate
the feast day of Caesar as the North African sun rose,
tinting the sandy steps red.1 Jostling, chattering, they
found their places, vying for
the best view, as anticipation
built for the day’s spectacle,
the drama, the animals,
the costumes, and the
culminating execution of
the criminals. Finally, the
prisoners paraded into the
arena, a group of three
men and two women. The
tribune had organized a
truly glorious show, with
the prisoners to be dressed
as priests of Saturn and
priestesses of Ceres. Some
commotion,
however,
seemed to be occurring near
the gate, with one of the
women refusing to put on the costume. Catcalls and boos
echoed around the arena, but she was stubborn. Refusing
to wear the clothes of a pagan priestess during execution
for being a Christian, the woman (Perpetua was the name
held their breaths, but it was the tribune who backed down,
allowing the criminals to keep their prison grime. SSsss…
Ssss… The show had started unpropitiously.
The criminals continued to act oddly, singing songs to
their god, shaking their heads at the tribune, and refusing
to show fear. Perpetua held herself upright and piercingly

1 Based on The Passion of Saints Perpetua and Felicity. Trans. W.H. Shewring.
Fordham University: Medieval Sourcebook. http://www.fordham.edu/halsall/
source/perpetua.asp. Accessed 10 March 2013.
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met her spectators’ gaze, as they quickly averted their eyes.
Enraged, the crowd demanded the men, Saturninus, Saturus,
and Revocatus, be beaten by a line of gladiators. Scourged,
the men were then given to
the wild animals, torn apart
by a bear, boar, and leopard.
Having seen the deaths of
their companions, the two
women, Felicity the slave and
Perpetua the noblewoman,
were forced to strip in front
of the crowd and put on
even the enthusiastic crowd
drew back at the humiliating
sight of a young, naked girl
and a woman, who only a
few days before had given
birth. Redressed in loose
robes on popular demand,
they were again thrown to a
raging, savage cow. Lying on the ground, mauled, bloodied,
Perpetua stood up, arranged her dress, and pinned up her hair,
stubbornly refusing to be demeaned by the sexual implications
of her persecution. Helping Felicity up, they stood together
in the arena, kissed each other with a kiss of peace and
parting, and waited while the crowd gathered round for their
beheading. Perpetua called to her brother, who had stayed
with her during her persecution, and gave him her last words,
saying, “Stand fast in the faith, and love you all one another;
and be not offended because of our passion.”2 After Felicity’s
death, Perpetua too was to be killed, but the swordsman was
an inexperienced executioner. First, he pierced her bones and
2 The Passion of Saints Perpetua and Felicity.
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place, Perpetua had to help guide it to her neck. With that
blow, she was gone.
This is a true story. Perpetua, Felicity, and their companions
lived in Carthage, North Africa, a Roman province, and were
executed for their Christian beliefs in the year 203 A.D. We
know of these martyrs, because two of them, Perpetua and
Saturus, wrote about their experience while imprisoned.
Perpetua’s account is especially remarkable, because it is one of
the few authentic voices of women from the Roman Empire.
Although the world has changed its façade many times since
her death, the intimacy of her thoughts returns with her
writing. The reader confronts both her fear and the great faith
which she placed in her religion. Perpetua relates her ordeal,
fear of the dark, of the great heat, of the rough soldiers, and
of her fear for her baby, whom she had to leave. Throughout
her ordeal, though, she was far from a model Roman daughter.
Children in Rome, male and female, were legally under the
authority of their father until he died. Perpetua, shockingly
and insubordinately, refused her pagan father’s heartbroken
requests and threats to give up Christianity and be released
from prison. Reducing her father to begging, he asked, “Have
pity, daughter, on my grey hairs; have pity on your father, if
I am worthy to be, called father by you; if with these hands I

sphere were tied together in a new form by the creation of
to them as gods. Organically spread throughout the provinces,
the cults served as social organizations for some and as a tie to
the distant emperor. The general perception of the emperor
as a god enforced the civic nature of worship.
The expansion of its empire changed the nature of Rome.

Mater. Private, often secretive cults that developed around
these divinities broke from the standard public worship of
traditional, Roman religion. The more conservative elements
of Roman society occasionally persecuted religious practice
that was considered superstitio, meaning excessive or wrong,
including Isis worship, Druidism, and the Jewish faith.
Christianity thus had precedence both for the growing interest
in it and for its persecution.

[Christians] were doomed to the
nightly illumination.

resolution; do not destroy us all together.” The authoritative
patriarch here was degraded by groveling; and yet, Perpetua
would not listen to him, even though she wrote of suffering
because of her love for him. Her faith not only caused her
to refuse to listen to her own, beloved father, but her actions

carried out to ensure the continuance of the gods’ favor
towards the community. Religion and civic life were closely
tied together, with temples grouped with public buildings
at the center of cities. In the empire, religion and the public
3 The Passion of Saints Perpetua and Felicity
4 Any student of “The World of the Roman Empire,” taught by Prof.
Emma Dench in the fall of 2012, will recognize my explanation of Roman
religion. See Emma Dench. “The Roman World of Early Christianity.”
(History 1011, Harvard University, Cambridge, MA. 13 November 2012.)
and Emma Dench. “Jews in the Roman World.” (History 1011, Harvard
University, Cambridge, MA. 9 November 2012.)
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A radical religion, Christianity was persecuted
intermittently from the 1st century AD, when the mad emperor
in large portions of the city. The historian Tacitus, though
unsympathetic to Christians, recalled the horror of the
persecution, writing that, “covered with the skins of beasts,
[the Christians] were torn by dogs and perished, or were nailed
as a nightly illumination, when daylight had expired.”7 Until
the 3rd century, persecutions were local, perhaps provoked
by local disasters or signs of disfavor from the gods. In 249,
however, an Empire wide edict called for citizens to get a

3

had made her a rebel against Roman religion, and along with
that, Roman society.
Perpetua lived in a period where religion held a rather
different role in society than now. Roman religion was not an
organized set of dogmas or beliefs, nor was religion the main
identity for most Romans.4 Instead, religion in the Roman

worshipped a criminal, executed with the shameful death of

was naturally aimed at Christians, who would not participate.
In the next 60 years, until the emperor Constantine began
supporting Christianity, there were periods of severe empirewide persecutions, whether through punitive economic
measures or through physical torture and death.
Sts. Perpetua, Felicity, and their companions are only a few
of the martyrs still remembered today. While St. Perpetua’s
of saints’ lives, called hagiography, celebrate hundreds or
thousands of early Roman martyrs. Prominent female martyrs
stand out if only for their shocking stories, with a few being St.
Catherine, St. Sophia, St. Thecla, St. Barbara, and St. Marina.
Many male martyrs also persisted in their faith to death,
including St. Justin the Philosopher, St. George (but not with
Throughout the history of Christianity, Christians have
honored the most exceptional followers of Christ, presenting
them as models for faith, with martyrs as models for ultimate
commitment to God. These radical models did not cease

introduced new elements to traditional Roman ways of life,
a trend that was both embraced and censured. Religion at
the height of the Empire included a wide range of practices,
varying with regional differences or personal preferences.
Romans believed that there were local gods everywhere, and
so were careful to honor the gods of conquered peoples in
order to prevent divine retribution. Often these local gods
were reinterpreted as the traditional Roman gods based on
matching characteristics, such as the association of the Latin
Jupiter and the Greek Zeus. With the incorporation of many
cultures under the umbrella of Rome, interest in foreign,
Eastern religions grew, such as in the Egyptian goddess
Isis, the Persian god Mithras, or the Syrian goddess Magna
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In this context, however, the growth of Christianity was
radical, exceeding even the alienness of other cults. Other cults
could coexist with Roman religious practices, but Christians
refused to participate in normal civic behavior, such as offering
that could endanger the empire. Their communities inverted
traditional, Roman values towards society, family, slavery, and
hierarchy, as they asserted the shockingly radical belief, for the
men, and the stranger and the countryman were all equal.5 But
perhaps just as radical, Christians ludicrously and stubbornly
5 Gal 3:28 NIV [There is neither Jew nor Gentile, neither slave nor free,
nor is there male and female, for you are all one in Christ Jesus.]
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with persecution often accompanying its spread. In addition,
after the end of persecution in Rome, Christians seeking to
imitate the radical commitment of martyrs began to practice
closer to God. Christians celebrate martyrs under more recent
persecutions as well, such as in the Boxer Rebellion or under
Turkish control of the Balkans. Within even the last hundred
years, thousands of Christians died or were persecuted under
the purges of Communism, such as the Romanian Fr. George
Calciu, who survived brutal prisons to forgive and offer love

.
7 Tacitus. Annals 15, 44. Trans. Alfred John Church and William Jackson
Brodribb. http://classics.mit.edu/Tacitus/annals.11.xv.html. Accessed 1
March 2013.
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to his torturers.8
Perhaps these Christian martyrs seem crazed, suicidal,
unreasonable. In order to understand why they preferred
death to compromise, it is necessary to understand the role of
suffering in the Christian faith, beginning with Jesus Christ.
While many of His followers expected Jesus to serve as a
leader against oppressive Roman rule, He challenged their
expectations by passively accepting persecution, arrest, and a
violent death, seemingly failing his mission as Messiah. Yet,
his closest disciples believed that the God-Man’s death had
in fact brought about true life for humankind, by destroying
the separation between man and God.9 Death, thus, no
longer could trap mortals in an eternal division from God,

belief and her determination compelled her to declare, “I am
a Christian,” even though it led to her death.12
Today a tamer Christianity often prevails, one that is
less likely to throw itself at the unknown beyond the grave
or appear as rebels in society. Indeed, the word rebellion
and Christianity rarely mix in America, where the image of
a Christian is often a staid and obedient follower, not a rebel
who pushes boundaries and thinks freely. Since the 1960s and
70s, American society has distanced itself from the ‘traditional’
Christian, rather glorifying the rebel in music, movies, art,
and attitudes. Yet, true Christianity and this societal rebel
might not be so very far apart. The search for truth impels
living for, as the search for truth calls Christians to live out
a life committed to their ideals. Both are willing to perhaps

with the message that suffering and death are no longer
frightening, but rather a partial experience of
Christ’s suffering for humanity, before
the ultimate triumph of Paradise.10
Paradoxically, public humiliation
and death are not shameful,
but a victory, greeted with
joy and expectancy.11 The
early Christians looked
beyond death, and felt that,
as the Apostle Peter wrote,
“our present sufferings are not
worth comparing with the glory
that will be revealed in us” (Rev
8:18).
Perpetua and her companions were absolutely
certain of a better life after death, and that their death would
only sting for a moment before the joy of eternity. For
Christians in times of persecution, death on the one hand was

Christians indeed must be rebellious against any

The
with the minimum requirement.
The Christianity of the martyrs
Christianity of
is lived out at the edge, with a
heart that throws itself at the
the martyrs is lived out
unknown.
The core of Christianity
at the edge, with a heart is not
comfortable, and
that throws itself at the should even be disturbing.
The death and suffering in
unknown
the lives of martyrs, and their

wanted to change their beliefs and their identity. However,
death was also their entrance into a greater reality beyond
the grave. In being ready to die voluntarily, they modeled
death on the cross. Because of their certainty and faith in God,
martyrs were liberated, set free from fear of death and torture,
looking beyond the momentary into eternity. Perpetua’s fear
and her suffering appear in her writing, but her absolute
8 Calciu, Gheorghe. Father George Calciu: Interviews, Homilies, and Talks.
Platina, CA: St. Herman of Alaska Brotherhood, 2010.
9 Heb 2:9 “But we do see Jesus, who was made lower than the angels for a
little while, now crowned with glory and honor because he suffered death,
so that by the grace of God he might taste death for everyone.”
10 Rom 8:17. I Pet 4:1. Phil 3:10.
11 I Pet 4:16. “However, if you suffer as a Christian, do not be ashamed,
but praise God that you bear that name.”
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Review of Peter J. Leithart,
Defending Constantine

strength of belief, should challenge
us to reexamine the implications of faith.
Christians should be confronted by the belief that
Christ suffered and died a violent death, and that his followers
have often been willing to give up their own security and lives
for Him. The logical result of faith in a God of drastic measures
must be freedom from fear of death, ridicule, humiliation, and
failure. Even if Christians in America today are not martyred,
God to the point of discomfort and even suffering. Literal
martyrdom may no longer be necessary, but it is often still
example through service to the needy. Perhaps today followers
of Christ have lost some of the freshness and radicalness of
the original Christians, but the profound belief at the heart of
Christianity remains, requiring an honest seeker of truth to
12 The Passion of Saints Perpetua and Felicity

Margaret Eichner ’14 is a History concentrator in Winthrop House.
She is the Book and Arts Editor of the Ichthus.
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Andrew Garbarino

O

n a sunny October day, 1700 years ago, there

change. In the years previous to Constantine’s conversion,
they had suffered some of the worst persecutions in Roman

experience in Christian history.1 The third century

saw more than twenty competing claims to the throne. Only
ended when the great emperor Diocletian (r. 285-305) divided
the empire among four co-rulers, hoping to thereby reduce
dynastic competition. The arrangement worked for a time, but
civil war soon erupted again as the various emperors sought
to mark out more territory for themselves and their sons. As
Constantine the Great, newly crowned Augustus of the West,
look up into the midday sky, he saw what appeared to him to
be a cross, emblazoned on the clouds, and heard a voice say,
“By this conquer.”2 The next day, Constantine emphatically
routed a rival emperor and took control of the city of Rome
Probably introduced to Christian teachings by his moderately
monotheistic father, Constantine soon converted to Christianity
wholesale, and conquer he did. By 324, Constantine was the
sole imperator of the entire Roman world from Britain to Iraq.
For the Christians, who at this time made up about ten
percent of the empire’s population, this was quite a drastic
1 With the possible exception of Saint Paul’s iconic experience on the road
to Damascus; see Acts 9; see also Acts 22.
2 This is according to the account of Eusebius of Caesarea, Life of
Constantine, I.28-32. For an English translation, see A. Cameron and S.

Hall (trans.), Eusebius of Caesarea: Life of Constantine (Oxford, 1999).
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creative killers of Christians in Roman history. During this
Great Persecution, Christians were routinely thrown to the
lions for entertainment. Now, they had one of their own in
the imperial palace. Constantine quickly decreed tolerance for
Christians in the so-called Edict of Milan (313) and began
reign thus marks a decisive turning point in the history of
the West, inaugurating over a millennium of fundamentally
unchallenged Christian government, continuing all the
way through the Middle Ages up until the Enlightenment
and the slow rise of secular theories of government.
Popular history traces a neat line of Christian imperialism
right down from Constantine, through the Crusades, the
Spanish Inquisition, the conquest of the Americas, and the
late twentieth-century rise of the “moral majority.”3 These
were all unfortunate moments in Christian history, and
many modern Christians have been critical of them.4 And
rightly so, for the gospel should never be used to justify
coercion and oppression. Yet blaming Constantine has
3 See Leithart, 322: “In the atrophied Constantinianism of American civil
church is reduced to being a cheerleader for the world’s last superpower.”
4 Indeed, I have written against the last of these movements in this very
publication. See “The (Mis)Application of II Chronicles 7:14,” The Harvard
Ichthus, 7.1 (2011).
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also become little more than a useful rhetorical strategy
for those who would like to distance themselves from the
mistakes of the Christian past. Indeed, denouncing the
“Constantinian” movement in Christianity has become a
popular refrain for a growing cadre of young, liberally minded
(yet theologically conservative) Protestants – from the Jesus
movement of the 1970s to the ‘hipster Christians’ of our day.
As the title of his book suggests, Peter Leithart is out to
defend Constantine from these attacks, which he sees as unfair
and historically unfounded. From a historical perspective, his
project is a clear success. Leithart leverages scholarly consensus
to show how often popular history is
simply wrong about Constantine and his
legacy. His carefully researched, heavily
footnoted analysis goes on for more than
three hundred pages, and his wanton
use of untranslated Latin and French
give the work a quaint, scholarly air. Yet
Defending Constantine5 remains in its own
right an incisive and accessible work of
popular history. Leithart’s polite, comic,
and learned polemic proves quite deft
not only at expositing tight historical
refutation, but also at persuading. For
instance, Leithart refutes some especially
historically myopic interpreters who have
criticized Constantine for not bringing
First-Amendment-like religious toleration
and universal emancipation to the Roman
Empire. Leithart rightly points out that
we cannot so blindly import our modern
expectations into the fourth century. As he puts it, we cannot
be so naïve as to expect Constantine’s conversion to have
transformed him into James Madison or Abraham Lincoln.6
Yet Leithart goes further than this. Some modern Christian
thinkers, most notably the great Mennonite theologian John
Howard Yoder, have described a “Constantinian turn” in
Christian history. In his view, Christians before Constantine

the military or to hold secular power of any kind, and only
after Constantine did they compromise this belief. Allured by
beginning of what Yoder called the “Constantinian heresy.”
Leithart quite effectively disputes this reading at a
historical and theological level. First of all, there is no
evidence that early Christians ever completely eschewed
engagement with political society. Certainly by the third
century Christians commonly participated in the military and
larger civic society (where they often faced persecution).8
As Leithart shows, a fallacious appeal to a mythic Christian

into account the other side of the historical coin. That is,
Constantine was responsible not just for abuses, but also
for a good many admirable and positive developments. For
instance, he helped organize the Council of Nicaea in 325.
There, bishops from all over the world gathered to settle
serious theological disputes and formulated the Nicene
Creed, a fundamental Christian theological statement that
endures to this day.10 More troublingly, Yoder’s voluminous
historical commentary, Leithart points out, contains much
praise for the martyrs of the Great Persecution, but almost
never acknowledges that it was Constantine who ended

Denouncing the “Constantinian” movement in
Christianity has become a popular refrain for a growing
cadre of young, liberally minded (yet theologically
conservative) Protestants...Leithart is out to defend
Constantine from these attacks, which he sees as unfair and
historically unfounded.

themselves by engaging in secular political society.7 These
early Christians, on Yoder’s reading, refused to participate in
5 P. Leithart, Defending Constantine: The Twilight of an Empire and the Dawn of
Christendom (InterVarsity Press Academic, 2010).
6 Leithart, 152.
7 This school of Christian political and ethical thought, calling for radical
disengagement from the “secular world,” is broadly characterized by the
term Anabaptist. This theology grew out of the more ‘radical’ branches
of the Protestant Reformation in the sixteenth century. (The term
‘Anabaptist’ is also used in a narrower sense to refer to Christians who
believe in adult or ‘believers’ baptism,’ as opposed to baptizing infants.
There are some Christians who are ‘Anabaptists’ in this sense but do not
subscribe the Anabaptist theological positions of someone like Yoder.)
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Golden Age lies at the core of Yoder’s misunderstanding of
Constantine. From the beginning, Christians have sometimes
fallen into the use of violence and coercion to “advance” the
gospel, but before Constantine, Christians frankly did not
have much opportunity to wield power at all, much less to
abuse it. In post-Constantinian Rome, however, Christians
naturally found more opportunity to misuse power – and
many often did so – yet the difference after Constantine was
one of quantity, not quality. The abuse of power has been and
always will be a constant danger for Christians who intend to
live as active and involved citizens. Along these lines, Leithart
suggests that one might isolate multiple “Constantinian
moments” throughout Western Christian history, when
Christians gave in to the temptation to rule coercively. This
seems much more plausible – and practically helpful – than the
9

Leithart also shows that Yoder’s theories failed to take
8 Leithart, 255-78.
9 Ibid., 287.
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their persecution.11 In this light, it is hard not to see Yoder’s
reading of early Christian history as highly tendentious.
Alongside these major achievements, Leithart points out
some of Constantine’s lesser-known and more humane acts as
animal abuse.12 Likewise, though some criticize Constantine
for not freeing the slaves, he was ahead of most contemporary
Christian thinkers in encouraging, if not requiring, their
manumission.13 Another piece of his legislation upbraided
judges who refused to listen to poor litigants’ appeals, calling
them “arrogant through vainglory.”14 The moralizing tone of
Late Roman legislation, very evident here, is quite shocking to
the modern ear, yet the deeper implications are profound. As
Leithart terms it, Constantine “evangelized” Roman law.15 He

brought to it the beginning of rational precedent that no longer
responsible for this development, but under him were planted
the seeds that grew into the entire Western legal tradition.
Of course, Constantine was also responsible for his
fair share of abuses and brutality. For instance, Constantine
may have killed his wife and son on the suspicion they were
plotting against him.16 He was also involved in his fair share
of bloody dynastic disputes. Arguably, this sort of occasional
brutality was necessary for any successful Roman emperor, yet
on any reading, it disrupts the notion, commonly held in the
Middle Ages, that Constantine was some kind of saint.
Nor, I think, does Leithart do enough to acknowledge
the tragic precedent set by Constantine’s violently
invective language against the Jews. Constantine did
not go further than banning Jews from proselytizing,
but subsequent emperors would place increasingly
prejudicial legislation on them, beginning the history
of Christian government’s oppression of its Jewish
residents.17 Despite these facts, Leithart shows
convincingly that temptation to abuse secular power is
unavoidable for a Christian living in a political world.
Constantine the Great by no means wielded power
perfectly, but neither can he be held liable for every
misuse of power in subsequent Christian history.
In this way, Leithart calls into question the
unbridled scorn that Yoder, and so many modern
Christians with him, heap on Constantine. But with
another criticism of Yoder’s, however, Leithart takes
no issue. Yoder deeply objected to the way Christians
after Constantine began to treat government and
empire as the centers of God’s activity on earth. Thus, they
put their hope in the state as the sword of God and not in the
church as the bearers of His word. Yoder is probably right that
just this sort of reversal of priorities has led to some of the
God’s name, even a crusade. The injunction of Constantine’s
vision, “By this conquer,” may be merely an interpolation
of the emperor’s over-zealous biographers, but if it indeed
accurately represents Constantine’s view, then it is hard to
see how Constantine can escape the charge of crusader.
Leithart introduces much nuance to the issue, but ultimately
he cannot deny that Christian thinkers, probably beginning

10 Ibid., 147-53.
11 Ibid., 177-9.
12 Ibid., 209-10.
13 Ibid., 224.
14 Ibid., 215.
15 Ibid., 231-2.

16 Ibid., 228-30. Crispus may have committed suicide, and his wife Fausta,
who in fact may have had an affair with her stepson, may have died
accidentally. It comes as no surprise, then, that Eusebius, Constantine’s
most adoring biographer, left this unfortunate episode out of his account
of Constantine’s life.
17 A summary of these laws is available online: <http://www.fordham.
edu/halsall/jewish/jews-romanlaw.asp>
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with Constantine and certainly soon thereafter, began to put
too much faith in Christian government. The mainline church
increasingly put its ultimate hope for salvation in the state’s
glorious, earthly ascendance rather than in Jesus’ bloody,
humiliating spiritual victory. Despite Leithart’s protestations,

Leithart powerfully reminds us that politics is never
in the ultimate sense secular. Before Constantine, Roman
imperial authority was part and parcel with pagan religion.
Thus, the emperor Diocletian killed Christians because he
honestly believed their “atheism” angered the pagan gods
and divine ire on his head. Roman cities were built around

Kissing the Silent Lips:

A Response to the Grand Inquisitor in Dostoevsky’s Brothers Karamazov
Eva Seo Kim

Christ began under Constantine.18 Such a fundamental
with the blood of animals. In our own day, we build glorious
skyscrapers to Mammon, the god of money. Our tax codes
enshrine the wealthy, Mammon’s high priests, and give them
special privileges and honors. And one might identify many

Why oh why,
if we were created, do we know
that we are doomed?

power with God’s purposes,
anything becomes
even a crusade...

corruption of priorities cannot but lead the church into evil.
Nonetheless, Leithart’s is a very important book. For
more is at stake here than simply vindicating a man who
has been dead for 1700 years. Constantine’s tale is in some
respects cautionary, yet in many ways instructive. Leithart
reminds us that we moderns are often so mercilessly critical
to see any good in the past. This sort of retrospective
pretentiousness robs us of the ability to really learn anything
from history. Admittedly, the ancient past is a very alien
place, stranger than any foreign country. Yet Constantine’s
tale has real relevance today as politically engaged Christians
in this country – and particularly those of us at Harvard –
are continually confronted with the problem of how to
19

18 To Leithart’s credit, he devotes ten pages to a beautiful exposition and
defense of Yoder’s theological critique, even as he contests the historical
point. Leithart, 306-17.
19 Despite the (welcome) waning of the power of the “religious right,”
Christians may actually be gaining
Lindsay, Faith in the Halls of Power: How Evangelicals Joined the American Elite
(Oxford University Press, 2008).
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pleasure – that are shamelessly honored in our public sphere.
To leave Christ out of the public square is to leave it, in
biblical terms, to “the elementary principles of the world,” the
idols of human desire.20 There is no vacuum which these false
gods will not inhabit. To put it another way, what would John
Howard Yoder have had Constantine do after his conversion?
Certainly he would not have Constantine give the empire back
over to those who out of superstition would throw innocent
thousands to the lions. Neither of course would he want him
to turn the tables on the persecutors and throw pagans to the
lions (which remarkably enough he did not do).21 My point
is that power need not oppress; it can also be used to bless.
Moreover, Christians cannot avoid political problems, and thus
must countenance political solutions. Without making power
an idol or an end in itself, as did so many of Constantine’s
successors, Christians must use power, not to coerce but to bless.
For as followers of Christ, we have an obligation to bring
mercy, peace, and justice to a world that so pressingly needs it.
20 Leithart, 324. The reference in to Gal. 3:4.
state was actively prosecuting heretics.

Andrew Garbarino ’13 is a senior in Leverett House,
studying History and the Classics. He is the Biblical Exposition
editor for the Ichthus.
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od doesn’t exist. Even if I believe it, I refuse to believe it. Even if my heart cries in this wretched darkness, I refuse to call out for help. You know why
they say that suicide is the ultimate sin? It is because we are
absolutely refusing His love, His help. Oh, but why would we
take His hand when with His very own hands He has put us
here in hell, in misery?
Alyosha bowed his head and gazed steadily at his hands.
There was a silence that was almost like suspense, and Volya’s
wrath and passion grew with each passing moment. Why is
he refusing to speak? Hmph! That’s what cowards do. They
believe, but they cannot speak! But I? Oh, I have many things
to say to Him who “loves!” Where was His love when my
wife and children died of starvation and disease? At their last
“
breath, I called out His name and pleaded saying, “Oh, God,
You know that I only have my family. And this one life. You
have many things, but I only have them. This one life. Please
have pity!” I never trusted Him, but at that moment, I called
His name because if He were like a man, He would understand.
“Volya! I go, now!!” and my wife died.
I go on living as revenge to Him. I eat greedily and make
sure that I am a suckling on Nature’s bountiful breasts. Even
with Poverty, I shake hands and embrace him and call him my
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father. But Him? Never! I tell everyone I meet that He is a lie
and that if He exists He is a hateful and neglectful God. But
if He didn’t exist, we are all pitiful people without a strand of
hope in this desolate, cold place. Why oh why, if we were created, do we know that we are doomed?? Oh! Oh!!!
Alyosha raised his hand very slowly. It cast a small shadow
against his white shirt. The hand was soft like a boy’s, and it
The hand reached him. It landed on his heart and slowly
moved towards his shoulders and settled there, like a trusting
newborn baby.
But Alyosha kept his head bowed, tears free falling onto
“And…” Volya paused. There were so many words that
he had wanted to let loose, but now they all seemed to have
gone somewhere. A dense hatred and sorrow cast its arms
around his head so that he could not think. It clouded out
everything, covering everything with its darkness. He shuddered; the only warmth in his body was that hand resting on
his left shoulder.
“And,” he attempted again, “And I knew that she was going to die. That darling, she never hurt a soul in her life. Bore
me and poverty with her one hand, and raised love and hope
with the other. And she died…and…and I didn’t. I should
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be united. He felt their desire to be together so deeply that his
heart thumped, overwhelmed by passion. Their hands were
stretching, and any moment it seemed like they would win. To
protect himself, he crouched down and grabbed his head. He
opened his mouth, but no words came out.
He felt a hand and gasped for air. He awoke.
Alyosha was sitting over him, looking at him with kind,
meek eyes. A wet cloth was over his head. He had been sweating profusely during his sleep. Maybe he had groaned in his
sleep. The day was yet young and Volya noticed that every
curtain except for one had been drawn. They were drawn. For
sleep. For rest.
The fever rushed through his veins, and his head throbbed.
Alyosha seemed to have sensed it from his grimace. He pulled
the heavy covers over Volya and whispered a soft prayer. The
prayer was like a deep ocean that moved so slowly that it appeared to stand still. Yet it was very much alive, and it gave life
to many living things. And like that, he nodded off to sleep.
Once again, he found himself on the shore, the sky and the
ground above and below. He reached up his hands and cried
as loud as he could, because he still hated, yet had no strength
left in him. The birds came and twirled around him as if they

The rain started to
fall. It was all new
to him, it seemed
to him as if he
had never seen rain
before.
have died in her stead. I am guilty, Lyosha. I bear the burden
of myself and her goodness. Lyosha, Lyosha, if Jesus cried
when Lazarus died, why couldn’t He have sympathy when my
wife was dying? Why, when I was in utter darkness, did He
leave me to suffer? I believe in hell because God is cruel, and
He is more than able to leave me in hell – to face myself.”
At that moment, Alyosha raised his head. He looked
startled, as if someone had commanded his attention. His
dark amber eyes. Volya saw this and was puzzled by this momentary thought that those eyes reminded him of something.
Alyosha opened his mouth as if to say something, but his
lips trembled violently so that no words came out. His grip
on Volya’s shoulder strengthened as if Alyosha was trying to
communicate something through his hands instead. Suddenly,
Volya wanted to hug him and comfort this poor soul. There
was suffering in his eyes such as…yes, he remembered. Like
the eyes of Zhenya, his wife. On her deathbed, she had looked
at him with those eyes, trying to feel his pain even in the midst
of hers. It seemed then as if she had wanted to communicate
to him words which were not meant to be spoken. It was love
of some sort, it was compassion, and it was knowing.
This time, the silence wasn’t loud like the clamoring and
clashing of envious thoughts. Rather, it was like a calm, still
sea and Alyosha stopped trembling.
Volya wanted this moment to last forever. This suspense
was a wonderful respite from his constant tossing and turning
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had been waiting for him.
The rain started to fall. It was all new to him; it seemed
to him as if he had never seen rain before. And he opened
his mouth wide open and caught the drops as they fell and
mingled with his salty tears. Life was not in him but around
him, comforting and full, yet so generous. It was making itself light so that it could contain all things, including him. He
thought of Zhenya and smiled, and remembered the time he
her face.
Light. Then darkness. He awoke and raised himself on
the divan. It was night, and no one was in the room. The wet
lecting. Not of what was past nor what is to be, but simply
remembering himself. And then a faint smile spread over his
mouth. He got up and walked quickly towards the door. He
needed to hurry. He knew that Alyosha had gone ahead, yet
there was time enough to catch up with him.
Eva Seo Kim ‘14 is a junior in Mather House concentrating in
Government, with a secondary in Slavic Languages and Literature.
Eva is the Managing Editor of the Ichthus.

in the sleep of life. It had been a while since Volya felt alive
place for him and then retreating, teasing him with light, then
burning coolness, the absence of which made him colder.
Alyosha slid his hand off of Volya’s left shoulder, and
turned towards the window where the morning was breaking
in through the curtains that had been drawn from the previous morning. The night was retreating, and purple cloth covered the sky.
All of a sudden, Volya felt very drained and needed to
lie down. The emotions that had been stirred in him had exto forget. There was a longing for oblivion and for sleep, but
with nightmares and outlandish games of catch and murder.
He sat down on the couch and looked down, staring blankly at
the intricate patterns in the carpet. As if being lifted down – as
strange as it sounds – Volya rested his head on the cushion,
and it gave out a soft sigh.
He dreamed a dream. It was full of colors and black stains.
Then white streaks wove through the chaos and disappeared.
He was standing on a white shore, looking out for something.
It was dawn or dusk; he could not tell. He heard birds chirping and knew then that it was morning. He was alone, and the
sun had again risen. He lived, bearing the sorrows of life and
memories of innocence. The sky seemed to press on him,
trying to clasp hands with the earth. It was being repelled as
if the sky and the earth were like two magnets that could not
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?
by Dabin Hwang

W

hile various strains of Christianity put differing
weight on tradition and non-canonical texts, the
Bible is undisputedly the single most important
piece of evidence for Christianity and for discovering how
to live a Christian life. More than anything else, the Bible is
the fundamental basis of the Christian faith.1 The Bible is of
paramount importance not only because it provides a basis
for a Christian’s faith, but also because it contains the living
a relationship with Jesus Christ. Even outside of Christian
circles, the Bible’s importance is unquestioned – for better or
for worse its content has impacted the western world, and by
extension all human history, in a profound manner. It is the
most-owned book both all-time and in the present day and
has been translated into over a thousand languages.2
For most Christians and explorers of Christianity, whether
to accept the validity of the Bible is a key question in their
spiritual journeys. In this article, I seek to introduce some of
the evidence that can be used to know what the Bible says is
true—how a Christian or explorer of Christianity can have

common arguments for the validity of the Bible. This is not
a comprehensive investigation and by no means will prove
the historicity of the Bible one way or the other. However,
that I introduce and point towards, and investigate what the
meaning of the Bible.
There are four general strains of reasoning that argue for
the reliability of the Bible: internal consistency, archaeological
evidence, manuscript evidence, and logical extrapolation from
evidence concerning reliability.3
Internal Consistency
Bible is its internal consistency. If the Bible disagrees with
itself, then there is no point in examining external historical
evidence as to whether the Bible’s claims may be true.

This short article aims to give an overview of the most

internally consistent. Many scholars agree that the Bible was
written by more than 40 authors over a period of 1500 years.4
The authors came from different walks of life—different
occupations, different social classes, different educations. They

1 Some Christians (notably Catholics) might say that church tradition is
also, perhaps even equally, important to the Christian life. I do not dispute
that. What I mean here is that broadly, throughout all Christendom, the
Bible is the most preeminent and the most unifying factor.
2 “The Worldwide Status of Bible Translation (2012).” Wycliffe.org.
Wycliffe Bible Translators, 2012. Web. 02 Apr. 2013. <http://www.
wycliffe.org/About/Statistics.aspx>.

3 Unfortunately, even in this introductory form I am not able to address
all aspects of Biblical reliability. For instance canonicity of the bible is
unaddressed here--what if some arbitrary group of people came together
to put together selected texts that would be coherent the way the Bible is?
4 “When Was The Bible Written?” AllAboutTruth.org. AllAboutTruth, n.d.
Web. 02 Apr. 2013. <http://www.allabouttruth.org/when-was-the-biblewritten-faq.htm>.
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never met each other. However, their writings are consistent in
the message conveyed in their content.5 All contain the same
overarching themes that emphasize loving God alone and
living according to his commands. They speak of God as a
creator who loves his creation but is also fair and just and will
not tolerate sin. Among the more persuasive displays of unity
are the Messianic prophecies throughout the Old Testament
to us a child is born, to us a son is given, and the government
will be on his shoulders. And he will be called Wonderful
Counselor, Mighty God, Everlasting Father, Prince of Peace.”
Other prophecies concern
his birthplace (Bethlehem),
his hometown (Nazareth),
his genealogy (of Judah and
of David), and many others
including arguably the most
important ones the Jewish
rejection of Jesus and Christ’s
being a servant through his
suffering.6 Of course there
are scholars who are nonChristians and so necessarily
doubt the prophecies, so if you
are interested I suggest looking
into the work of George Davis.7

Furthermore, the 5000 New Testament manuscripts are over
99 percent similar in words—scribes have not taken liberties
with the texts. Even so, people believe in the historical accuracy
of the copies of other ancient texts much more readily than
thatof the Biblical texts. 8
The discovery of the Dead Sea Scrolls was important
because these scrolls were evidence suggesting the
preservation of the Old Testament texts as well. Found in the
caves ten miles south of Jerusalem, those manuscripts were
preserved in jars for over 2000 years and include the book of
Isaiah and some Psalms. The scrolls’ seamless similarity with
the more modern manuscripts shows just how well the Old
Testament texts were preserved
over thousands of years.9

The Bible is of paramount
importance not only because it
provides a basis for a Christian’s
faith, but also because the Bible
contains the living words of God
by which a Christian can find true
life through a relationship with
Jesus Christ.

The Manuscripts
A second argument for the Bible is from the evidence
of the manuscripts. Many people have a high degree of bias
against the Bible simply because it is a religious text. I have
heard it argued that there is little evidence for the continued
accuracy of the manuscripts of the Bible as they were passed
down many generations. Doubtlessly, skeptics say, the modern
Bible contains many errors and changes from the original
texts. Truly, though, the persistence of the content of the
manuscripts of the New Testament is unparalleled by any
other ancient text. For example there are at least 10 times
the number of copies of the New Testament manuscript than
manuscripts of Aristotle, Sophocles, and Homer. And those
New Testament manuscripts are dated closer to the estimated
date of authorship than those other famous ancient texts.
5 The theological discipline which concerns the overarching themes of the
bible is called systematic theology. See Wayne Grudem’s Systematic Theology
for a well-regarded example.
Christ.”
. God On The Net, 1998.
Web. 02 Apr. 2013. <http://www.godonthe.net/evidence/messiah.htm>.
Philadelphia: Million Testaments Campaign, 1931. Print.
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Archaeological Evidence:
A third issue regarding the
trustworthiness of the Bible
is the historicity of Biblical
events. It’s a common myth
that Biblical events are only
reported within the Bible
itself and so have little to no

that there are no outside sources
of evidence that corroborate
the historical events in the
Bible. And since the Bible is
a religious book, how could one know
the Bible is not a product of man’s imagination – a gigantic,
albeit internally consistent, myth? Perhaps the strongest
talking point of biblical historicity skeptics is the lack
of corroborating archaeological evidence of the Israelite
Exodus from Egypt. Biblical historian Jeffrey Sheler notes,
“Inscriptions from ancient Egypt contain no mention of
Hebrew slaves, of the devastating plagues that the Bible says
preceded their release, or of the destruction of the pharaoh’s
army during the Israelites’ miraculous crossing of the Red
Sea…There is not even any indication, outside of the Bible,
that Moses existed” (Sheler, 76-77). Sheler argues that while it
is true that there is almost no extra-biblical evidence for this
event, the lack of evidence does not necessarily indicate the
events did not actually happen. In fact, it’s not surprising that
Egyptian inscriptions, which were generally advertisements

8 “Manuscript Evidence for Superior New Testament
Reliability.” |Accuracy of the New Testament. Christian Apologetics &
Research Ministry, n.d. Web. 02 Apr. 2013. <http://carm.org/manuscriptevidence>.
9 Sheler, Jeffery L. Is the Bible True? How Modern Debates and Discoveries
New York: HarperCollins, 1999. 125-33.
Print.
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of the kingdom’s strength and greatness, do not mention the
event where Egypt gets devastated by its slaves and the great
Egyptian army gets humiliated. Nevertheless, Egypt’s case of
missing evidence that we might expect is really more of an
exception than the rule.
Archaeological evidence tends to support the Bible.
Sheler concludes because of the plethora of evidence that
the Bible is indeed a reliable historical document. One
leading to that conclusion was the discovery of remains of
the Hittite civilization. The Hittites are repeatedly mentioned
as a substantial civilization in the Old Testament, with one
verse even putting the people on par with Egypt: “Behold, the
king of Israel has hired
against us the kings
of the Hittites and
the kings of Egypt to
come against us” (2 Ki
7:6). For a long time,
non-Christian scholars
argued that there was no
extra-biblical evidence
for the existence of the
Hittites. People argued
that this was evidence
against the veracity of
the Bible. But, in the
19th century, the ancient
Hittite capital Hattusa
was discovered and
excavated in modern
day Turkey. Extrabibilical evidence for the existence of a
broader Hittite civilization was subsequently found, including
a tablet that recorded a treaty between the Egyptians and the
Hittites.10 Other archeological discoveries have been made
recently which continue to provide evidence for the truth of
various parts of the Biblical record.
Logical Extrapolation from History
inference from history. It is a historical fact that Christians
since the beginning of Christianity have died and in some
places continue to die as martyrs for their faith. If what
these martyrs believe, the Bible, is not true, then Christian
martyrdom is only for the foolish. However, it is true that
members of other religions similarly have been and are still
martyred for their beliefs. That people would die for their
beliefs by no means validates their beliefs.
10 “Hittite.” AllAboutArchaeology.org. N.p., n.d. Web. 02 Apr. 2013.
<http://www.allaboutarchaeology.org/hittite-faq.htm>.
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Yet, Christian martyrdom is substantially different from
those of other religions. The earliest Christian believers –
the very propagators of the Christian faith – were martyred
for their beliefs. Most notably, Jesus himself died.11 Neither
Mohammad, Buddha, nor Confucius did the same.
If the very earliest Christians were fabricating a religion
and knew they were fabricating the religion, it is rather dubious
assumption that they would be willing to go all the way to
die for their fake religion. One could argue that these early
martyrs were insane, but further examination suggests lunacy
is unlikely. For instance, the Apostle Paul, who was the author
of almost half of the New Testament, was almost certainly
quite sane. In Philippians 3, he describes his credentials as a
Jewish Pharisee, most
highly educated among
the Jews, elite of the
elite. The account of
Acts describes him as a
prominent member of
the Jewish community
before his conversion to
Christianity.12 That such
an educated, respected
and well-taught man
would be willing to
suffer and die for his
unshakeable belief in
Jesus Christ creates
a credible witness to
the truth of his belief.
At the very least, one
must agree that any belief worth dying for is a belief worth
gave up their lives for it. This argumentation is further
explored in CS Lewis’ book Mere Christianity.
There are many arguments for and against the historical
accuracy and reliability of the Bible. I think it is impossible
it is true that the Bible is a monumentally important text to
mankind. People have died for the words in that holy book,
and thousands of people of the faith have had profound
impacts on the course of human history.
As Harvard students, the responsibility to seek the truth
– Veritas – is heavy. If millions of people profess that the
Christian faith is true, then it deserves investigation.
11 And gloriously was raised again!
12 Acts 8:1-3, 9:1-31
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The Rebellion of Faith
Putting The
Odds Forever
In Your Favor
Brionna Atkins

T

he story of David and Goliath is something
of a cultural meme. Unlike many biblical
stories, which have faded into obscurity
with the rise of modernity, David’s tale has become
a rallying cry for underdog sports teams, political
battles, and really any competition in which
the long shot emerges victorious against great
odds. Nonetheless, the ancient story maintains
a deeper meaning than a mere sports reference
could suggest. David’s is a story of God working
through a little boy with a little faith.
As told in 1 Samuel 17, David was a shepherd
boy from Bethlehem and the youngest of eight
sons living in the midst of war between the
Philistines and the Israelites. The greatest warrior
of the Philistines was Goliath of Gath, a giant
clothed in heavy bronze armor who incited
terror and panic in his opponents. As the armies
drew up for battle, Goliath boldly taunted the
Israelites, challenging them to send out a single
a youth, had been sent by his father to the Israelite’s camp to
deliver a basket of food and check on his three brothers who
had joined the war effort. Usually busy tending his father’s
Philistine champion. Yet upon arriving at the camp, hearing
Goliath’s taunts, and seeing the anxiety and fear which had
infected the Israelite ranks, David insisted that he could defeat
give the victory to him and all Israel. Despite having doubts,
King Saul of the Israelites granted David’s request, even
lending David his armor. But David rejected it because it did
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and his “shepherd staff and sling” (1 Sam 17:40).
inclination might be to laugh at this foolish youth. Can you
picture a boy standing next to a giant, much less imagine the
child challenging and even killing such a warrior? Yet David
handily defeated the giant. He felled Goliath with a single
stone to the forehead and then cut off his head with Goliath’s
own sword. There was absolutely no question who had won
the day.
This result goes against all expectations – worldly, human
wisdom all but prohibits that Goliath would be defeated by
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a seemingly unprepared and clearly inferior competitor. A

instead of Cain). Even modern readers recognize that younger
siblings are usually smaller and weaker because of their age,

result. Although there is a certain degree of truth in that, I
argue that this unexpected reversal of worldly wisdom shows
how God worked through David’s faith.
David’s victory could be just pure luck. That would
appear likely if this were the only story in the Bible where
the lesser overcomes the greater, but in fact throughout the
Bible there are countless instances of God using the weak
though faithful to do great things.1 The Oxford Dictionary

completely contrary to cultural expectations of Scripture’s
ancient audience, for whom the elder brother’s privilege was
a matter of course. God selects the weak, downtrodden, and

God selects the weak, downtrodden, and
success is not by their own merit, but is
actually God’s as He works through them.
or someone” and “strong belief in the doctrines of a religion,
based on spiritual conviction rather than proof.” Hebrews
for will actually happen; it gives us assurance about things
blind, but the “assurance” Hebrews speaks of is based on
evidence, not full proof or certainty. Christians do not know
concretely how God will produce a favorable outcome from
supporting His promise to do so (Rom. 8:28), and His overall
track record throughout the Bible.2 As a result, the phrase
feeling or inclination. It refers to the wholehearted belief that
God will work for good, even when things do not appear to
be in one’s favor and when the world apart from God would
say otherwise. Complete faith means relying on godly wisdom
over world-directed wisdom, trusting entirely in Him through
His promises and reputation.
The Bible says God works in mysterious ways (Is 45:15),
and His ways are mysterious not only because they are
unknown to us, but also because they go against the grain
of worldly wisdom.3 For example, throughout the book of
Genesis, God picks the younger brother instead of the older
one (Isaac instead of Ishmael, Jacob instead of Esau, Abel
1 A few famous stories include Gideon in Judges 6-8, Daniel in the lion’s
den in Daniel 6, God using a nation of slaves to bring the most powerful
empire on earth to its knees in Exodus, and most dramatically, Christ’s
death being the salvation to all mankind.
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demonstrates that their success is not by the faithful’s own
merit, but is actually God’s as He works through them. Further,
God acts through those who are faithful but weak in order
to show that He is really in control the whole time. David’s
slaying of Goliath clearly demonstrated God’s strength.
However, the ultimate demonstration of God working
the Son of God, came to Earth not as an extravagant Messiah
suffering in order to save the world from sin (Phil 2). It was
because of his humility that the Pharisees could not believe
his claim to be the Son of God.4 They saw him as a lowly
peasant, not a king and certainly not God – and so they
5
However, this Jesus – in
the eyes of the world so weak and pathetic as to die on a
cross – won the greatest victory in all history by defeating
sin and death through his resurrection on the third day (Rom
6:8-11). Worldly wisdom would see Jesus’ death as a terrible
and pathetic end to a man’s life, but with faith in Jesus and his
resurrection we can understand his victory and the ways of
God (Heb 11:3).
The story of David and Goliath is just one of many
biblical stories in which the Lord used the faith of the weak
to produce exceptional outcomes. Indeed, Jesus serves as
the ultimate example of faith and weakness, through God’s
power, overcoming apparent strength. Even today, God acts
in the same way for those who would rely on Him. Trust in
God when you feel weak and everything seems to be falling
apart. Have faith when you are facing your own giants.
Believe in Him even when you are persecuted, suffering, and
feeling entirely alone. A little faith in a big God can take you
from which not even death can separate you (Rom. 8:31-39).
2 Check out Dabin Hwang’s piece in this issue to see another line of
evidence of Christianity – trusting the Bible.
3 It is important to note that I use “worldly wisdom” to signify something
like “the world’s expectations.” The Apostle Paul says in Galatians 1 that
the message of the gospel is “not based on mere human reasoning,”
meaning what God wants us to know and understand goes beyond what
we as humans expect. cf. 1 Cor 1-2.
4 cf. Mt 26, Mk 14, Lk 22
5 cf. Mt 27, Mk 15, Lk 23, Jn 19

Brionna Atkins ’16 is a rising sophomore in Quincy House who intends
to concentrate in Psychology. She is a staff writer for the Ichthus.
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“Love your Enemies”
Nate Otey
I offer an extremely brief overview and defense of Jesus Christ’s
most radical and – in human terms – absolutely insane teaching.
You have heard that it was said, ‘An eye for an eye
and a tooth for a tooth.’ But I say to you, do not
resist an evildoer. But if anyone strikes you on the
right cheek, turn the other also...You have heard that
it was said, ‘You shall love your neighbor and hate
your enemy.’ But I say to you, Love your enemies and
pray for those who persecute you, so that you may be
children of your Father in heaven; for he makes his
sun rise on the evil and on the good.
– Mt 5:38-39,43-451 NRSV; cf. Lk 6:27-36

M

y rebellious claim is that, contrary to the demands
of our fallen2 self-preservation instinct and our
fallen sense of justice, Jesus actually meant what he
said here: Christians should completely abstain from violence,
even at the cost of their own lives. The New Testament teach-

is one of the most explicit and unambiguous in the whole
Bible:3
conditioned. Yet, it is also perhaps the most overlooked, viliTo adopt this position sincerely and rigorously will seem
stupid, outrageous, and even repulsive unless it is set against
1 See the whole passage context (Mt 5:38-48) for Jesus’ rich elaboration
on this commandment. Also notice that this is a direct, overt rejection of
the lex talionis (tit-for-tat, quid pro quo) paradigm which underwrites the Old
Testament Law.
2 i.e., a cosmic consequence of the Fall of Man (cf. Gen 3), in which sin
ruptured man’s perfect relationship with God.
3 Other passages where Jesus teaches non-violence most clearly: Lk 9:5455 esp. v. 56 in some manuscripts (“What spirit you are of ”), Mt 26:51-53
(Peter rebuked at Jesus’ arrest: “all who take the sword will perish by the
sword,” cf. Lk 22:49-51: “No more of this!”), Jn 18:36 (Jesus’ followers’
(peacemakers are sons of God), Mt 10:16-23 (call to endure persecution
Tim 1:13, 1 Pet 3:9. Pertinent OT passages include 1 Ch. 22:8 (David’s
20:13 (“Thou shalt not murder”).
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Dying to your view of
justice, your need to be
right, and yourself.

the proper theological backdrop. In order to take the teaching
the true, living God. You will have to embrace his call to follow his example by dying to yourself.4 This means adopting
the “cruciform” (cross-shaped) lifestyle: living as Jesus lived,
loving as he loved, and if necessary dying as he died.5 Only
Christ,6 do you no longer need to defend yourself. Moreover,
you must “not be conformed to the image of this world, but be
transformed by the renewing of your minds, so that you may
discern what is the will of God” (Rom 12:2). The call to love
our enemies so deeply undermines “the image of this world”
– human culture, our most primal instincts, the teachings of
great philosophers and sages – that Paul must issue this appeal
for radical psychological transformation (dare I say, rebirth?)
just before launching into one of Scripture’s most emphatic
and unambiguous passages commanding nonviolence in Romans 12:9-21. His exhaustive expounding on the call to “bless
those who persecute you” (v. 14) and to “overcome evil with
good” (v. 21) bespeaks an urgency bordering on exasperation.
One can almost hear him straining with the weight of this
4 Cf. Jn 12:24; Gal 2:20, 5:24, 6:14; Rm 6:1-23, 8:17-18, 12:1-2; 1 Pt 4:1-2;
Rev 20:6.
5 Cf. Mt 16:24-26 (Mk 8:34-36, Lk 9:23-26).
6 Cf. Jn 6:51, 11:25; Rom 6:11, 8:11; Gal 2:20; 1 Cor 15:22; Eph 2:5; Col
2:13, 3:1.

39

